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CHAPTER SIX:   SUCCESS: PROOF OF THE PROPHET  (1978‑1980)    tc \l1 "CHAPTER SIX:   SUCCESS: PROOF OF THE PROPHET  (1978‑1980)    
The Spirit of God, by revelation, said to my heart, "Listen, don’t miss that revelation."  And I listened and I didn’t miss that revelation.  The church grew thereby!

(Earl Paulk)

In September, 1977 twelve youth from the church gathered in a basement of a member’s home for  a Bible study.  The group, led by Earl Paulk's youthful and personally charismatic nephew Duane Swilley, floundered and almost died a quick death from disinterest.  Yet, in spite of this rather insignificant beginning, this youth-oriented Bible study  transformed Chapel Hill Harvester into a congregation of megachurch proportions in less than three years.  Not only did this group, "Alpha" as it was later called, rapidly enlarge the church rolls with a flood of young vibrant members, but it also was responsible for focusing the attention of the city upon the church, for giving it notoriety.  The story of Alpha offers a glimpse into the development of Earl Paulk’s charismatic leadership and the attraction of a successful, growing church.  After all, it is this appeal of a powerful charismatic figure with a prosperous, publicly known, ministry which lies at the heart of much of the attraction to megachurches in modern society.

The process by which this unintentional youth movement reconfigured the congregation and Paulk’s image is both fascinating and revealing. Although formally a part of the church, this youth group informally operated for some time as a distinct and independent entity within the congregation.  Eventually a large percentage of Alpha’s membership found their way into the church.  Likewise, various components of Alpha’s attractiveness came to be integrated into the rhetoric and ideology of the church as a whole.  Because of the profound effect this youth phenomenon had on the character, inner workings, and future of Chapel Hill Harvester Church, an extensive analysis of this group is necessary.

 The phenomena of Alpha itself is descriptive of many such youth-driven organizations which arose out of the "Jesus People" and Charismatic movements of the 1960's and 1970's.  Alpha’s appeal for its youthful members had many facets including a latent sexual attraction, the enthusiasm of a rock and roll concert, an outlet for adolescent rebellion, and a refuge from secular vices.  Alpha offered an exciting yet structured religious alternative as well as providing a path back to familial and societal reintegration, as did many other groups like Alpha who "saved" wayward teens from this period of social unrest in America

The relational leadership dynamics of Alpha influenced how Earl Paulk would be perceived for the next decade.  Likewise, the group’s system of organization became a model for the church as a whole. This mighty army of adolescents also needed a unifying vision around which to rally.  They provided Paulk with the challenge of adapting and invigorating his original vision.  A theological image of the Kingdom of God, which had just begun to appear in Paulk’s sermon rhetoric, was called upon to provide an identity and order to this unsettled and chaotic congregation.   Finally, and most importantly for the continuing development of Earl Paulk's identity as spiritual leader, Alpha proved to be the fulfillment of the prophecies regarding a great "latter rain" ingathering of souls.  This horde of teenagers provided evidence of the authenticity of Paulk's new spiritual orientation.  This movement became the legitimation for his singular spiritual guidance of the church.  They were the fruit of his success, the proof of the prophet.

THE BIRTH OF ALPHAtc \l2 "THE BIRTH OF ALPHA
The initial youth meetings which led to the Alpha phenomenon were anything but invigorating for all involved, judging from the accounts of several of those earliest members.  The Bible study struggled to survive; meeting day and time were changed, and still it floundered.  In fact, the group remained stagnant till soon after the new year.   The group's initial success came near the time when its leader, Duane Swilley, determined to quit his well‑paying job, give up ambitions of playing professional football, and become the church’s full‑time youth leader.  Weeks records this series of events as causally related (1986:290). 

Duane made a serious commitment to the ministry that drastically changed the direction of his own life.  He set spiritual priorities.   Sports, money, ambition ‑‑ those things would never make him into the man God had called him to be.  As he opened his spirit to God's will, the Bible study gradually began to grow.  Soon crowds of teenagers were spilling throughout the rooms of the house, out the front door into the yard.  Kids were coming from everywhere and bringing their friends with them.

The idea of this Bible study originally came as a result of the church leadership’s concern for their adolescent children.  Many of these teens were being tempted to stray from "the straight and narrow." 
 The vices of sex, drugs, alcohol, and rock and roll were rampant at the local high school, Southwest DeKalb.  The concerned fathers felt that the added structure of another church meeting would address this problem.
  Therefore, even though a dozen or two of the church youth were strongly encouraged to attend, the Bible study floundered.  

Several months later, youth attitudes began to change regarding the meeting.  Duane formed a singing group of Bible study members, with himself as the lead singer.  In a sense, Duane stepped from being the leader to become one of the youth, a part of the band.  He joined them at their level.  He was, after all, only a few years older than most of them.  This egalitarian, music‑oriented, teaching format caught the interest of the church youth.  They began to enjoy it and invite friends.  The fellowship group soon grew to almost forty members.

As the leader of the band, Duane could express his vibrant and magnetic personality.  This was his medium.  Having grown up as the son of a traveling evangelistic couple, he had developed into an  accomplished gospel salesperson, singer, and musician.  The Bible study's band also offered a way for the youth to express themselves and their own spiritual gifts.  It set this youth group apart from other more passive and cerebral Bible studies.  Members were encouraged to invite their friends, and that they did.  As invitations were passed from locker mate, to dating couples, from class mate to athletic team members, the news of this band and unique Bible study spread throughout the local high school.  The story of Barry Smith, one of the leaders of Alpha and later a pastor in the church, demonstrates how the initial attraction and recruitment process operated.

Barry was a senior at Southwest DeKalb High School.  The school, less than a mile from the church, was a recently consolidated, mega‑high school of over two thousand middle class, predominately white students.  It was known throughout Atlanta for having a fine athletic program as well as the typical youth‑related problems.  Barry grew up under a Christian influence.  His father had been a minister in the Nazarene Church.  During adolescence, however, Barry recalled feeling disillusioned with church and organized religion.  He commented, "The church I was in didn't carry with it a message for me. I didn't feel like I was growing...so I quit going to church, but I was as hungry as could be; I was hungry for God."  In the high school's Christian community Barry found fellowship and a active life of faith.  This community included a large youth led morning prayer group, which had merged recently with a very active chapter of the Fellowship of Christian Athletes.  As the popular star halfback of the football team, Barry was seen as a leader of this prayer group.  Its membership included the most popular jocks, cheerleaders, and other class leaders.  The football coach, a fervent Southern Baptist, was its faculty sponsor.

Around this time the Church’s Bible study had captured the attention of most of its own youth.  The study had recently been moved onto the church property, having outgrown the member's home.  An early video tape recording from a special television program about the Youth Bible Study offered a glimpse of the group at the time (Harvester Hour Y-233, 10/29/78).   Attendance appeared to be around 30 to 40 people, although Duane stated during the program that the group had 75 members.  This membership included white youth of all ages and a few black teens.  The band, which Duane referred to as "Harvest" (this was prior to it being called "Alpha") was the focal point of the meeting.  "Harvest" was composed of Duane, Cindy Bridges, and Don Paulk's daughter LaDonna, along with two male guitarists, Duane's brother on drums, and Clariece Paulk at the piano.  Their music could best be classified as easy listening country gospel.  In the television program Don introduced the group by commenting that he once thought it was blasphemous to have drums and guitars in church.  After numerous songs, which were rather upbeat hymns focused primarily on God's grace and protection, Duane gave a brief invitation to salvation.  He ended the show with an enthusiastic promise that the group was, "even going to grow and get bigger so if you want in on something great, you come here some Monday night."

Barry's girlfriend had promised Cindy Bridges, a singer in the group and daughter of long‑time core member John Bridges, that she and her boyfriend would come listen to the group perform someday.  They eventually did visit the youth meeting, not long after this October telecast.  In no time, Barry and his girlfriend joined the group and were baptized in the Holy Spirit.  Barry recalled the repercussions at school when this happened. 

I came back [to the school group] and told everybody, "This is a good thing."  Well, the coach had a fit.  He was a strong Southern Baptist and tongues were taboo.  But the experience was real...and they were loving people and that caused major friction between me and the coach.  Well, the whole school found out about it, about this tension.  It became BIG TALK!  He and I split, and kids began visiting [the church youth meeting] because they were curious.  Me and Matt [the school's fullback] and the most popular kids in the school were going.

Almost overnight, participating in the Monday night youth meeting became the "in" thing to do.  Baptism in the Spirit and involvement in the Charismatic movement came to be viewed as being "rebellious" at Southwest DeKalb.  More kids flocked in.  As one of Lynn Mays' daughters, who had just graduated the previous year, commented from her perspective inside the church, "It happened among the kids, they were going to the malls and skating rinks, and the hangouts...but pretty soon Alpha became the cool place to be." 

With this great influx of youth, the level of excitement and enthusiasm rapidly increased.  By January 1979, the youth group took the name Alpha, symbolizing a new beginning; indeed it was a new beginning in the history of the church.  Alpha began pushing limits of respectability almost immediately.  In January they had a "record bust," where over 4000 dollars worth of rock and roll records were set afire.  By February, several hundred people were attended Alpha.  This figure equaled the total membership of the church at the time.  In February, 1979 another television program was dedicated to promoting Alpha and Harvest (Harvester Hour Y101, 2/24/79).  This program differed considerably from the previous one, however.  The presentation was more performance oriented (there were no shots of the audience).  Harvest had a distinctive "rock" sound,  band members now wore costumes (brown tuxes with wide collared shirts for the males and long peasant dresses for the female singers), and Clariece Paulk was no longer a member.  Following the singing, Duane informally discussed the Christian faith with his special guest, a member of the Atlanta Falcons football team.  Earl, dressed in a contemporary white turtleneck shirt, concluded with an invitation to salvation. 

Alpha soon developed into a significant youth movement in the local area.  As the group grew more successful and outrageous, its excitement and enthusiasm captured the attention of young people from age 12 to 25 and from all the schools in the surrounding counties.  One rather academically inclined student ("a nerd") commented on the status of going to Alpha, "All my friends went.  It was like being on the football team or basketball team."  Another former Alpha member summarized the faddish nature of participating in the youth group. 

A lot of my high school was already coming to Alpha.... My best friends were coming to listen to the music.  I heard it was a lot of fun, hundreds of teenagers, and they were playing the music that I listened to, with a live band.... Everything about it was appealing.

   By 1980 almost 1000 youth attended every Monday night.  Pulsating colored lights, screaming spectators, a flashing ALPHA sign, and explosive pyrotechnics combined with the rock‑oriented (almost hard rock) music.  The group had, by this time, taken the name Alpha and added another guitarist, two organists, and a third female singer.  In January of this year Alpha sponsored a second burning of records, drug paraphernalia, and concert tee shirts, called "Disco inferno," with over $20,000 in merchandise being destroyed.  Alpha had grown so rapidly and to such an extent that it was obvious to all that the youth group had eclipsed the church in size and as an attraction. 

How and why Alpha grew so successful is an intriguing question in itself.  Every single person interviewed strongly asserted that the growth of Alpha was due to a unique move of the Holy Spirit.  They argued that Alpha grew regardless of their best efforts or their worst mistakes.  The spirit of the movement has since proven impossible to capture, duplicate, or repeat.  Although the intervention of the Holy Spirit seldom becomes a variable in sociological equations, it is a valid issue to raise in this situation.  Researchers have no language for speaking of divine influences in the mundane social reality.  Our linguistic inadequacies or theoretical preconceptions, however, do not rule out such "spiritual" factors.  The following discussion of components which led to the success of Alpha does not fully explain the phenomenon.  Questions such as why Alpha happened to this church when it did and in this configuration, but did not happen to another local congregation attempting a similar venture, or what brought together this particular arrangement of factors at a crucial time in the church's history, can not be fully explained by social or psychological variables.  With this in mind, several of these variables did contribute to Alpha's success.  Foremost among those was the group leader himself.

The Attraction of Charisma and Sex 
Duane Swilley deserves much of the credit for the success of Alpha.  In the words of one of the youth, "Duane did not make Alpha, but he had the charisma to carry it."  He had a knack for relating to the kids who came.  He was honest, sincere, and vulnerable.  His willingness to be loving and real with them was very appealing.  One woman reflected this in her comment,  

After all these years, I still tell him that he is my hero.  My father was a dictator and didn't have a soft side.  I never saw a man who had a compassionate and loving side and that's what I saw in Duane...and that's what kept me coming back.

A core male member echoed this sentiment, "You felt like Duane would do anything in the world for you, like he had known you all your life.... He liked everybody...and everybody could relate to him."  Duane's personality and "heart for youth" were not his only attractive features.
  One component seldom discussed in relation to the charisma of leaders is their physical appeal.  In Duane's case this characteristic was mentioned countless times in interviews with former Alpha participants.

Duane was described by one newspaper writer as "tall, blond and handsome ‑ a powerfully sensual figure and this figure full of ‘what the little girls understand’" (Thomas, 1980).  The band, too, consisted of attractive people.  Over half the female Alpha participants mentioned their physical attraction at that time to the group or to Duane, echoing the words of these former members.  

"For many of us older girls, it was a sexual thing. I can remember us talking about how Sunny [Duane's wife] was so lucky to be married to such a wonderful man."  

"He was very good‑looking.  I remember we'd stand down there and go crazy.  They, the guys in the band ‑‑ Freddy, Mark, Duane, and Guy ‑‑ and the girls were going 'ahhhh....'  We thought they were the most gorgeous things on earth."  

"Duane was married, but all the girls thought he was so cute.  The others [guys in the band] weren't [married] so they were the object of all our oogling."

 The male interviewees made countless similar comments about the female band members and participants.  One commented bluntly, "I started going because I liked the girls I met there."  Another male participant reflected, "The band was very appealing. The girls were fine‑looking too."  Several males suggested that Duane's athletic prowess was what attracted them. 

"He was a big football player."  

"He was a star at Tech, and he knew all those pro [football] players.  That was cool."  

"He could outrun any of us." 


The physical attractiveness of the meetings in general was noted by a number of former Alpha members as their sole initial interest in going.  Jay, a single guy at the time, summarized this phenomenon.  

A lot of these good‑looking jocks over at high school would come.  Then the girls and the other football players would come.  They were willing to help out all these cute girls...just loving them like Jesus loves.  The girls were coming to see what was going on.  

This physical intimacy was interpreted immediately as an appropriate Christian expression of "agape love" or, in Jay's words, "loving them like Jesus loves."  One woman commented, "For some strange reason there was a lot of closeness, but it wasn't so much a sexual relationship as agape."  Jill, whom Jay invited to Alpha and married not long after she joined, recalled a situation which she said exemplified the difference between a "worldly" and a Christian interpretation of this intimacy.   

I remember one night when I saw a lot of people going down the aisles.  I stopped to pray for this guy.  The next time he saw me he noticed my wedding ring and about jumped out of his skin.  He said, 'do you know what that means (pointing to my ring), it means forever.'  I said, 'I love you in the love of Jesus,' and we sat there and talked.  Once kids got in there and saw that it was just Christian love, they learned something.  They learned that affection in the church was OK.

Rock and Roll Appeal tc \l3 "Rock and Roll Appeal 
Another component in the success of Alpha was the music.  The youth saw it as "their music."  Most of the songs were written by band members.  It was homegrown rock and roll, sung with a Southern drawl, and expressing their joys and pains.  It didn't matter how bad Alpha's singing was, what mattered was it belonged to them.  Jay and Jill discussed this during an interview, while one of their old Alpha tapes played in the background for my benefit. 

Jay: "Some of them (the band members) couldn't sing and play the piano at the same time." 

Jill: "Just listen to some of this tape, they are awful! They couldn't sing all that good. But we loved them. We'd put those tapes on and go in the car and sing to the tapes as loud as we could."

Jay: "Every time we went in the car, we had those tapes on.... Everybody loved the band, the message."

The 1970's was the era of Christian Rock.  Sparked by the music of the Jesus Movement and fueled by masses of youthful Charismatic consumers, bands sprang up overnight performing every type of music style with more or less discernable Christian lyrics.  Groups such as Andrae Crouch and the Disciples, Love Song with Chuck Girard, Barry McGuire, 2nd Chapter of Acts, Amy Grant, Honeytree, Keith Green, Randy Stonehill, and Larry Norman became very popular and sold millions of records (Wooding,1993; Justice, 1993; Enroth et al., 1972).
  Concerts featuring these singers imitated secular folk, pop, hard rock, or heavy metal ones, except without drugs or alcohol.  On a smaller scale, Alpha duplicated the ecstatic enthusiasm of a rock concert in church every Monday night, as one former Alpha member suggested.

You got there 45 minutes early to get a good seat.  It was like a concert at the Omni every week.  Five to ten minutes before it started everybody got excited and began clapping.  The excitement was more than we ever had at church.

Alpha capitalized on another common occurrence of the seventies Jesus Movement, the outdoor Christian rock concert, in order to attract youth.  Influenced by events such as Woodstock, Christian band promoters combined multiple singing group performances at an open air concert with the traditional revivalist, tent‑meeting format.  These huge concerts merged classical approaches to evangelism, including preaching, estatic praise, and altar calls with contemporary music and the trappings of outdoor rock concerts.  Throughout the country, huge Jesus rallies, such as "Explo 72" in Dallas, "Jesus 

oy 1972" in Madison Square Garden, "Festival of the Son" (described in Warner, 1988), and "Jesus 72,73,75,76" gatherings in many major U. S. cities, drew thousands of young Christians (Wooding,1993; Justice, 1993; Enroth et al., 1972).  This phenomenon reached a crescendo in the Summer of 1980 with over 500,000 participants at the "Washington for Jesus" rally in the Nation's capital (Barron, 1992; Synan, 1991; Quebedeaux, 1983).

The Alpha youth group participated in several local outdoor Christian rock concerts in 1979, such as "Hallelujah 79," "Jesus 79," and the indoor "Jesus Music Festival" in Atlanta's Omni Arena.  With the group's notoriety continuing to climb, the church sponsored its own outdoor istian rock concert in June 1979 appropriately called "Alpha 79," a tradition which continued through "Alpha 86."  The "Alpha 80" gathering attracted approximately 4500 persons.  Besides this, the band performed at various local high schools and colleges, entered a float in the Peach bowl parade, and hosted a night of entertainment at an Atlanta Braves baseball game.  By the end of 1980 Alpha had released three, self produced, albums of their songs.  These multiple exposures +p

moted the band and the youth ministry even further.  The Alpha youth participated vicariously in the band's success and notoriety.  Then, with the creation of a 120 voice choir called "Kingdom Express" many of them were able to actually provide accompaniment for the band.

Cult Appeal ‑‑ Adolescent Rebelliontc \l3 "Cult Appeal ‑‑ Adolescent Rebellion
From Barry's tale another dimension of Alpha's appeal becomes apparent.  Adolescent rebellion played an important part in the growth of Alpha.  This fact cannot be underestimated.  Numerous persons recalled parental tension at home because of their participation in Alpha.  A long‑time core member reflected, "My level of commitment did cause a little problem with my mother because she was unfamiliar with the church here.... She didn't understand."  One former youth leader at a neighboring Methodist church recalled that she was told by her senior minister, after a trip to the Monday night youth meeting, not to take the church's youth there again.  She obeyed but many of the youth continued to attend against the wishes of their parents and pastor, perhaps because it was against their wishes.

Newly saved Christians are often evangelistically fervent.  The hundreds of recently saved Alpha teenagers, however, produced chaotic over‑zealousness.  One person recalled, "W all felt like we were out of control," and then quickly added, "in a good way."  Another Alpha participant described this transition from salvation to evangelism, "We got saved and we were really on fire for the Lord...and Alpha was there...and it got you on fire and all involved....We went overboard....I got really rebellious." 

The demonstration of this rebelliousness expanded the boundaries of the traditional structure of witnessing.  Bumper stickers proclaiming the Alpha ministry were plastered throughout the city, including illegally affixed to stop signs and the police station (a practice that brought the wrath of city officials upon the church).  Masses of Alpha members participated in very vocal witnessing in any public place they could find.  Former members proudly recalled being thrown out of the airport, various malls, and schools for their outrageous evangelistic antics.  

Duane's brother and the group's drummer, Mark Swilley, idealized this rebelliousness for many of the youth.  He once had them banned from a high school after a concert for using profane language.  A former Alpha leader related his impressions of Mark's actions. 

He pushed everything to the limits and would cross over, and you were constantly having to bring him back over.  He satisfied the rebellion part in us, the "living on the edge" part of us as teenagers, and you identified with that...in a Christian way...running around, throwing his drum sticks in the air.  He was wild and we loved it. 

Collectively, these actions began to earn Alpha the label of "cult."
  At the time when the tragedy at Jonestown was a fresh memory in the minds of many, this was a serious charge.  Gossip and outlandish stories began to circulate that the youth of the church were worshiping Duane, using a crystal ball, and staging mass gatherings on the roof of the church to await the Rapture. 

The negative publicity took a concrete form on November 9, 1980 with an article in the Atlanta Journal/Constitution weekend magazine.  A freelance journalist wrote a piece on the youth group entitled "The Alpha Imperative" (Thomas, 1980).  In the four page article she discussed the outrageousness of the music, their evangelistic antics, the sexual overtones of the meeting, its program of training youth counselors, and the extensive commitment exhibited by some of those involved.  Judging from the reflections of certain city and county leaders during my interviews, her opinions were shared by numerous public officials at the time.  One local government official reported, off the record, that during this time an informal investigation was begun concerning the church's activity on Flat Shoals Road.  This negative public attention added to the rebellious appeal of Alpha.  "A lot of people who were sort of rebellious didn't mind it being called a cult.  People thought they were being rebellious yet they were with the Lord," stated one former male member.  Many felt like they were being persecuted for their faith. This adverse publicity, however, solidified the youth group even further.  As Jay reflected, "It was like being a member of an outlaw band."

Refuge and Family Appeal tc \l3 "Refuge and Family Appeal 
If the faddish nature of Alpha, its sex appeal, the rock music, and the youthful rebellion of belonging to a "deviant" enterprise originally attracted the youth, then its fellowship, love, and family atmosphere kept them there.  Alpha addressed specific needs in this multitude of young people.  It offered an alternative to the drug culture.  It provided them with a sense of self, a purpose, and direction in life.  Finally it offered them a new outlook on religious life.
  The church, and the youth ministry in particular, functioned as a refuge for lost and hurting souls ‑‑ this time those souls were young disillusioned teens.  This existing church motif of being a "refuge to the outcast" was broadened to include these adolescents, both those turned off by traditional Christianity and those recovering from addictions.  Paulk made this clear in his sermon rhetoric, "The church has got...to be a place of refuge" (4/16/78).  He poignantly invoked the image of the "good Samaritan" to drive home the refuge theme (7/8/79).

That's what Alpha is about...its finding boys and girls who have been stripped and left by the side of the road.... But we love you because Jesus loved you.  I've been down that path where you have been and I know what it is like. 

Every former Alpha member described the Monday night Alpha meetings as overwhelmingly full of love and acceptance.
  The intimacy and fellowship demonstrated to every participant that they were accepted and valued.  One woman told of a time she cut her hair before a meeting, so that when she arrived no one recognized her.  She recalled being overwhelmed by greetings, hugs, and attention when she walked in the sanctuary.  "No wonder we loved it there," she exclaimed to me.  Another person told how moved he was the first time he attended Alpha and saw the unconditional acceptance of a large group of mentally handicapped young adults.   Duane summed up this loving atmosphere during an altar call at the conclusion of one meeting, "At Alpha I am loved and that is better than the excitement of the world.  You have never been loved like you will be loved here at Alpha" (Thomas, 1980).

Much of this comraderie and fellowship was shaped by familial images.  Young men talked of Duane as a "big brother."  For the very young girls and boys, at that time, he was envisioned as "older brother" or "Father."  "Duane...led by love, concern and care...he even took people into his home...you felt as though he loved you like you were his own child," commented one person.  Another compared him to the "perfect parent," "As a teenager, I couldn't talk to my mom or dad but just knowing that I could call Duane, even though I never did, just made me feel good."  

In this environment, Alpha members began to see each other as "one big happy family."  Alpha became a surrogate family or a "second home" for many participants during the trying times of adolescence.  Another youth recalled how Duane would take them under his wing and instruct them in everyday living, something their parents avoided.  

Duane was so much into our lives.  He'd preach about how to treat a girl.  He'd talk about guys, sexuality, and our relationships.  It was right at what was going on. He would explain things.  Not talking down to us, but at our level. 

This love and nurturing familial identity further unified the group but it also provided a bridge into the family‑oriented culture of the congregation.  To draw the youth into the existing congregation, Earl Paulk encouraged the membership to see this generation as needing their parental compassion. "The church can be a loving father for these wayward children," he instructed the congregation (3/4/79).  He often preached on the themes of love and acceptance.  In fact, his use of those terms in sermons rose to the highest points in the church's history.

As previously in the church's history, love was envisioned paternalistically in familial terms.  Paulk used "family" language an average of over 10 times per sermon during this period, more than at any other time (See Appendix B-10).  This family was increasingly headed by a strong, stern authority figure.  Paulk's paternalistic comments such as "my dear darlings" and "honey" ranked second most of any year (15/sermon, Appendix B-21), while references to "spiritual authority" rose to their highest level, 34 times per sermon in 1978 (Appendix B-7).  Earl used the term "discipline" more during this time than any other period of church history (2.5 times/sermon, Appendix B-22).  At the same time, Paulk's emphasis on "unity and oneness in the Body" peaked at an average of 31 in 1978 (Appendix B-25).  He combined this theme of oneness in the church family with acceptance of and deference to him as the patriarch and spiritual authority of the clan.  

This family motif language, combined with the family imagery of Alpha, helped integrate these youth into the church structures.  Paulk insisted, "I'll be a father, I'll be a mother, I'll be a companion" (4/16/78).  This fit the needs and desires many of them had for a family and for structure.  "We were a 'headless generation' many of us had come from broken homes or family situations less than perfect," suggested one Alpha member.  Another person confessed, "I was just looking for a father...." and, indeed, that is what Paulk provided.  

As the exemplar Christian father, Earl taught his household what it meant to be a Christian.  One Alpha participant, who went on to become a pastor said, "I was raised here and trained and taught about how to recognize the anointing of the Lord."  An adult church leader at the time reflected, "All these kids were new‑comers, people who came to know Christ and accept this experience.  They had no frame of reference except what they were hearing."  Not only did the church teach what Christianity was about, but also gave them instructions on how to behave.  Earl stated in one sermon, " I said to Duane...if [these boys and girls] are not being taught discipline, [specifically, how to act in church] then you are not loving them" (3/4/79).  

Again like a good parent, Earl gave his children chores to do.  He and Duane offered them a place to serve and put their new‑found faith into practice.  In the Winter of 1979 Alpha organized its masses hierarchically into discipleship groups similar to those used by the Christian Growth Ministries and other Charismatic groups (Plowman, 1975; Synan, 1976; Digitale, 1990; Frame, 1990).  Duane selected several "senior elder disciples" to act as his lieutenants.  Each senior elder oversaw several "elder disciples" who in turn acted as spiritual authorities for "disciples."  Finally, each disciple had 10‑15 "ordinary" members under his charge.  This structure offered a way to control the chaos and integrate newer Alpha participants into the group.  It enhanced intimacy and social support even as the group grew larger and more unmanageable.  However, like the discipleship movement generally, this format bred abuses and "enthusiastic excesses" (Digitale, 1990; Frame, 1990).  I heard numerous reports from former Alpha members of young, barely emotionally stable, Christians counseling others with serious problems.  Stories circulated of elder disciples forcing members to pray for the Baptism of the Holy Spirit, and of disciples taking sexual or emotional advantage of those under their care.  Nevertheless, this discipleship arrangement was so effective in organizing the masses of youth that it later became the model of organization the church adopted when the  congregation began to overflow with the Alpha youth and their parents.

The original impetus for the youth group was specifically to offer an alternative to the drug culture.  Alpha succeeded not only in keeping many youth away from drugs, but it also successfully removed many young adults from further involvement in the drug culture.
  Quite often those "potheads" who visited Alpha for the music or other reasons did not immediately discard their old habits.  Stories of teens coming to the Monday Alpha meeting specifically to buy drugs were common.  Because of the considerable peer pressure, most "druggies" either converted or stopped attending after a very short time.  Invariably, once the drug user was saved he or she completely abandoned the drug culture.

The story of Jessie provides a good example of the process of salvation from the drug culture.  When he and his wife came to Alpha they stood out from most of the crowd.  Not only was he married but he was almost ten years older than the high school students.  As an old hippie, his long hair, tattoos, and disheveled appearance did not quite fit in with the "well‑scrubbed flock" (Thomas, 1980).  Jessie had been doing drugs for ten years and during the previous two years was mainlining cocaine.  He commented that he was curious about the Monday gathering and came to hear the music and "check it out."  While at Alpha he and his wife continued doing drugs, he even came to meetings high.  Jessie reflected on why Alpha  appealed to him even though he was still in the drug culture.

I had role models who I could identify with and relate to. One night Paulk stood up and said he heard that people were saying that men with long hair were going to hell.  He said he didn't care how long your hair was.  He defended us, we knew then that we had a friend.  We knew that man cared and we stand by someone like that because he stood by us. 

Soon, Alpha's lyrics ("you can smoke dope till there ain't no hope....or open your heart to Jesus"), Duane’s messages, and the testimonies of other ex‑drug users began to get to him.  Then his wife gave her life to Jesus and quit taking drugs.  This made his life "a living hell," he recalled.  Two months later, he too stopped using drugs ‑‑ a next day he gave life to Christ.  "I woke up and did not have the urge to get high.... I had no withdrawals," he stated.  Still clad in old ripped jeans he began to slip in the back of the sanctuary during the Wednesday evening services.  Much later, almost six months after being saved, he came to the Sunday morning service and joined the church.  Not long after this Jessie accepted a staff position in church maintenance and grew to be an indispensable administrative staff member until he and his family left the church in 1992.

Jessie and his wife were not the only persons to experience such a profound transformation and acceptance into the congregation.  According to members' reports, Alpha had a sizable minority of counter cultural converts, nearly one fifth of those who came to Alpha.  One couple, who were the spiritual gurus for a few dozen youth at a communal farm, came to Alpha and the church after they closed the farm.  Many of the commune's former members followed them.  Chapel Hill Harvester not only embraced them as members of the congregation, but offered them an institutional framework in which to reestablish their group living arrangement.  This couple and several other families, sparked by their desire to create a  "community for God's service," began a group-living ministry, called Genesis House, for runaways and emotionally distraught persons. 
  

In addition to helping to organize Genesis House, the church’s leadership also gave its approval for several former drug users to establish a ministry to assist other addicts and alcoholics in the recovery process.  This ministry, called Overcomers, was highly successful and was later expanded to include many other 12-step based recovery programs for overeaters, homosexuals, divorced persons, single parents, and persons in abusive relationships.  With these initial ministries, the church was able to incorporate the more marginal members of Alpha into the life of the congregation.

The Alpha youth were helped, perhaps even re‑socialized, in ways other than just these few  specific ministries.  Over twenty percent of the Alpha members I interviewed credited Alpha with raising their self‑esteem and giving them a sense of purpose.  In the words of a female Alpha member, "What I really wanted to know was that there was a purpose for me...and that is the one thing that I heard preached.  Duane told me, 'You can make a difference right where you are, right now'."  Duane Swilley taught these Alpha youth to have self‑worth.  In his sermons he encouraged them  to identify a purpose in their lives and then work to achieve that goal.  A male Alpha participant expressed this sentiment, 

It got us excited, and gave us a purpose in life.  It picked up a lot of disillusioned and disoriented type people, from unstable homes, and gave us an identity.... It pushed a lot of self‑esteem buttons.

The activities of Alpha channeled the energy and emotions of these young adults into constructive endeavors.  It was the formative teenage influence for thousands of youth.  Ten to fifteen years later many former participants, both those inside and outside the church, fondly recalled Alpha's influence on their lives.  

It made being a teenager easier.... It met the needs of our lives that it saved a whole generation of kids from having to drink, try drugs ‑ I didn't even experiment with ciga​rettes.  It was fun.  It gave us healthy things to do.  It filled a void in a lot of peoples' lives.  It kept a lot of people out of trouble. It is a time I will always treasure. 

Not surprisingly, the comment I most often heard about Alpha was that it developed members' Christian walk.  As one member put it, "For some of us it filled a hunger for God and for others it created the desire to know God better."  Barry's comments about why he stayed at Alpha exemplified this attraction,  "What caught me at Chapel Hill was that every time I came, I was growing.  I thought, 'This stuff, it applies, it works. I'm learning and growing.'  That was the first thing that caught me."

For those unchurched Alpha members conversion to Christianity was relatively painless in this situation.  As one person said, "It wasn't a radical change but a decision to do what I thought was right...and of course with a lot of your friends already doing it, you have got support."  Numerous members spoke of Alpha not as pressuring, forcing, or brainwashing them into adherence but as offering them something to commit to, a place to serve God.  The words of one former member echo this idea. 

Alpha fit me.  It fit what I was about.... I could pour my energy into something that I knew was productive. I loved it.  It asked for a commitment, that was something I had never heard before.  Nobody had ever asked for a commitment from me before I came to Alpha.

For these young people, Alpha was an easy entrance into organized religion.  The youth group demonstrated that Christianity could be fun and exciting.  It offered them a different perspective than "old time religion," one they could readily embrace.

Success Appealtc \l3 "Success Appeal
If Alpha was anything, it was successful.  It grew so fast that the only explanation anyone at the church could give for its success was that it was "a move of God."  Much of this numerical success was not accidental.  Both the leadership and the youth themselves placed a strong emphasis on evangelism ‑‑ they wanted to spread the "good news."  In the words of one youth, "It was like the bigger, the better.  We were into evangelism, that was our mission...and it was so wonderful, I wanted everybody to be a part of it.  The more that came, the more exciting it got!"  

Growth was seen as a greater blessing of God.  In turn, ever increasing numbers aided in the generation of collective effervescent energy which fueled the experience and created  group solidarity.  At the same time, evangelistic efforts offered a time‑consuming activity for the hundreds of energetic youth hanging around the church.  As one Alpha member noted, "You would come up here any night and there would be dozens of kids just hanging around waiting for something to do.  We would just decide what to do and go do it.  It was great."  These evangelistic efforts not only structured their time but also helped to construct their self‑identities as Christians.  The group witnessing demonstrated how they should act as Christians while it taught them, in a supportive situation, what they should say to unbelievers.
  Some times their evangelistic efforts were rowdy and aggressive and led to being thrown out of area malls.  Other times the evangelism was low‑key and non‑intrusive, as one young women recalled fondly.

I enjoyed going to the beach to witness, but it was more like demonstrating our faith.  Because there was so many of us and we were having a good time, people would stop and talk. Our fun attracted people, then we would have a service on the beach.  It was an easy way to evangelize and it taught me a lot about what being a Christian was all about. 

This exploding youth movement not only attracted the attention of other teens but it also aroused the curiosity (and at times the ire) of parents, teachers, and pastors.  As many as a few hundred adults might come to a Monday meeting to check it out or to contain the chaos.  In one case a young girl brought her parents, who were nominal Methodists at best, to check out the service.  They loved it and eventually became church members.  She, along with her brothers and sisters, have since left the church but her parents became very active church leaders.  Another woman transported her daughter to her first Alpha service.  The mother was enthralled by the meeting and continued coming.  Her daughter did not like it and never went back.  One older male church member, who was charged with monitoring the meetings, recalled that he enjoyed Alpha more than church services.  He commented, "I liked Alpha.  I used to go all the time.  It was really good.  It helped me to grow as a Christian."  The comments of a number of parents, then reformed hippies or aging "free‑spirits," suggested that by participating in Alpha they were able to recapture the enthusiasm of their own adolescence.  Alpha's vibrance demonstrated to many of them that church, or Chapel Hill Harvester Church in particular, was not the stodgy, dull establishment they had previously rejected.

Other adults visited Alpha out of curiosity, but with the specific intent to denigrate the experiential faith of the teenagers.  Youth pastors and teachers, as well as parents, were skeptical of the validity or depth of the religious experience.  Parents often grew concerned when their children exhibited too great an  interest in religion especially after countless newspaper and television stories of brainwashing and forced conversions by groups such as the Children of God, the Moonies, and the Hari Krishna.  Many of these people came and judged the group to be, in the words of one parent, "a superficial experience‑hyped snowjob."  Others were drawn into the church, over their foredrawn negative assessments, by the perceived authenticity of the youthful spirituality.  

One such person was Tricia Weeks, who later wrote Earl Paulk's biography, edited most of his other works, and became the church's public relations person.  She and her fellow Christian teachers at Southwest DeKalb high school had prayed for revival in their school for several years.  When it came in the form of Alpha they had a difficult time accepting it initially.  Tricia reflected on her hesitancy, 

When Alpha hit I was as wary of the thing as anyone because I saw such a change in so many of the students. Some of the students that I had witnessed to...were so against church in general...and all of a sudden they were carrying their Bibles around the school and witnessing. I didn't understand what could happen to make that radical of a change. 

With several other teachers, Tricia tentatively ventured to a Monday night meeting to "check it out."  She was soon totally convinced that Alpha was "a move of God."  Tricia and her husband came every Monday night for two years, although they were active members of a local Presbyterian church.  The couple decided to join Chapel Hill Harvester Church not long after they were baptized in the Holy Spirit.

A MIXED BLESSING: ALPHA AND THE CHURCHtc \l2 "A MIXED BLESSING: ALPHA AND THE CHURCH
Alpha's antics, ecstasy, and reputation produced all sorts of problems for the church.  Some long‑time church members left.  Others complained about the music.  The church was threatened by angry parents.  Paulk received considerable negative publicity in the newspaper and around town.  One former Alpha member remembered, "Bishop Paulk took a lot of flack for Alpha...but he hung in there with us."  Once again, he responded to this challenging situation by accepting and embracing the "outcast."   His immediate reaction to the challenges and adverse publicity was to come to the defense of the group at any cost.  In fact, he even turned this persecution into an indication of the validity of the church and its youth ministry.  "If there is no persecution against the cause of God, there is no validity in the cause of God," he preached (2/4/79).  Earl's defensive support of Alpha meant a great deal to these youth. He was seen by many as a defender of their cause.  

Paulk's acceptance of the youth created a conducive atmosphere in which many felt welcomed at Chapel Hill Harvester. At the same time, however, the worship styles, members’ attitudes, and organizational forms were not sufficiently reconfigured to incorporate the Alpha masses fully into the congregational fold.  Paulk insisted, from early on, that Alpha needed to be a ministry under the auspices of the church, under his control.  Alpha, however,  almost entirely functioned as an independent entity.  As one church leader put it, "When Alpha came along...the pastors that were here turned that totally over to Duane.  The only time we entered into it was to go to the big meeting on Monday nights as monitors."  The youth also knew the difference between the church and the Monday night meeting.  The two were not synonymous, and a tension always remained between them.  If the Alpha movement was to make a significant contribution to the life of the church, these youth had to be converted into the congregation.  However, in order to entice the youth into the congregation, Chapel Hill Harvester itself would have to change.

These efforts by Paulk and the church leadership to accommodate to the Alpha youth took several forms.  Earl Paulk attempted to alter the character of his identity as church leader.  This included a restructuring of his authority, confirmation of his prophetic status, and the development of a television self‑portrayal.  The increased membership diversity challenged the congregation to redefine the church's own identity as well.  Worship forms also would have to be revamped to appeal to the younger constituency.  Finally, theological and symbolic changes were required to promote unity and a sense of community.  These changes were not directly caused by the Alpha explosion, but for the most part, they  were necessary if the church was to respond in a positive fashion to the new situation in which it found itself.

A Parental Authoritytc \l3 "A Parental Authority
Paulk's tendency to legitimate his spiritual authority by numeric success soon created difficulties between him and his nephew.  For quite a while more people were going to Alpha than to the church.  In fact, during this time people often referred to the church as "that Alpha Church."  Likewise, many of the youth did not immediately filter into the church service.  Several interviewees suggested that this success threatened Earl's position of power, due in part to his own criterion of success and influence.  Even when the youth did integrate into the congregation, they related to it in a qualitatively different manner.  As one said, "It is a church; but Alpha was like our whole life."  In this unsettling situation Earl exerted considerable pressure upon Duane to keep him obedient and under his authority.  This was accomplished primarily through exertion of his familial authority over his young nephew.  In doing this, Earl reappropriated a legitimation strategy from the congregation's earlier days and introduced it to a new generation of church members.  In the 1960's Paulk's image as Patriarch, big brother, or a surrogate father was the central ground of his authority.  The entire church operated as a family business.  As the church grew in the 1970's, his authority came to be based more on professionalism, friendship, the deacon board organization, or on gratitude for services rendered.  With the Alpha situation Paulk was able to re-energize his familial authority   not just with his blood relations but in connection with the entire congregation.  This authority , however, was distinctively different than before due to the fact that it was now integrated into his newfound spiritual and prophetic status. 

"Uncle Earl" demanded familial respect, obedience, and deference from Duane.  Duane, in turn, taught these virtues to his flock of young Christians.  An Alpha Disciple Elder who was then being groomed as a future pastor explained the situation, "I gained a high respect for Bishop through Duane, because I saw the way Duane respected him."  This authority, however, was not experienced as oppressive or domineering.  One Alpha youth recalled, "There wasn't the issue over authority like there was later.... It was more of a family type atmosphere."  Another person elaborated on this "homey" family motif, "Bishop would come and teach about just how far you were supposed to go on a date and share things in his own life.  The Bishop wasn't a Bishop yet, he was just our Uncle Earl."  At the same time, however, the basis for a stronger authoritarianism lay just beneath the surface of this language.  This powerful quality was implied in the comment of an Alpha member, "It's like the Bishop has preached before 'to a child, parents are God'."  Literally, for Duane and figuratively for the Alpha participants Earl Paulk was both "Uncle" and the ultimate authority.
  

Quite often, however, Duane challenged and disobeyed the "parental" authority exercised by the elder Paulk.  Perhaps because of his relationship established over many years with "Uncle Earl," Duane felt free to disobey Earl's guidelines.  Unlike other church leaders, pastors, and staff, Duane knew his relationship with Earl was intact no matter what because it was based on blood ties.  He constantly pushed the limits of Paulk’s tolerance in the Alpha meetings.  He would walk sheepishly into ministry meetings the following day to await his punishment.  Numerous church leaders remembered Duane being "blasted every week" by Earl's forceful reprimands.  One former pastor described the scenario,  

Every Tuesday morning [Earl)]would usually NUKE Duane for something done or said wrong.... What it appeared like was that they [Alpha] would do as much as they could without prior approval and were just willing to take the blast after the fact.... They would push it to the line and past, and if they got away with it, well they would keep pushing till they got called on it.... Duane was willing to take the lumps, and he would kind of "puppy out" saying, 'well, you know Uncle Earl, kids will be kids,' and then he would go right back to [pushing limits].  

Even if Earl's reprimands did not curb Duane's behavior, they certainly succeeded in teaching the other pastors and staff what authority demanded and the price of disobedience.  Unlike Duane, many of their ties with the senior minister were more tenuous.  These dramatic weekly obeisance rituals between Duane and Earl exerted a significant influence on the development of the leadership dynamics.  One church leader and pastor reflected on the interaction and the lessons he learned from it.  

Duane kind of had guts, stupidity, or the family ties, or something to just be dumb.... Duane was the scapegoat much of the time.  Probably through Alpha and Duane we learned, we were given the message that you don't buck the system.   Not only do you not buck the system, but you don't even ask questions.  Even if Paulk threw it open for discussion...you knew you would either be discounted or discredited.... You would never do it again or you would do it so softly, weakly, that it was meaningless.  I was not willing to put myself on the line.

Prophetic Confirmationtc \l3 "Confirmation
Countless sermons by Paulk throughout 1977 and early 1978 echoed an expectancy of rapid growth if only the congregation would be obedient to and unified around his authoritative voice.  Although these proclamations were seldom labeled explicitly as prophecies, they had that latent implication.  These frequent statements created both an atmosphere of expectation and a consistent pattern of foreshadowing upon which Paulk could later base his prophetic prowess.

"There is an expectancy among us to see God accomplish his will..."(1/11/77); 

"God will do a mighty thing here."(2/20/77);  

"God is doing a mighty thing here."(7/24/77);

 "God is going to do something on this side of town you can't believe will happen....I believe God 
wants to do something that we have never believed possible."(10/9/77); 

"God has brought us to a peculiar place...we are something special to God." (2/12/78); 

"You are going to see things in these last days that you never thought your eyes would behold" (3/12/78). 

Once Alpha began to mushroom Paulk often brought to the congregation's remembrance his former statements.  He explicitly commented on his foretelling of Alpha's success in a 1979 sermon, "Some of you looked at me a year ago and said 1000 young people here is impossible" (10/14/79).  He confidently began to assert his prophetic status.
  In March 1978, he commented, "Put this down as prophecy!" (3/5/78).  The following month he proclaimed, "I'll give you a prophecy today, there are going to be some new innovative ministries soon" (4/16/79).   In January 1979 while preaching on "How to know if you are a prophet," he even stated that he spoke as an "oracle of God" (1/14/79).

With this consistent prompting, the membership soon began to identify Alpha's success as the fulfillment of Earl's words of prophecy.  One person recalled, "It was really exciting, people were coming out of the woodwork...we were so happy that God was doing what he said he would."  Another exclaimed, "It was just like a dream come true.... What we were working and working for just happened by the Spirit."  These Alpha‑confirmed "prophecies" did not give Paulk immediate or complete power in the congregation.  Nor did these fulfilled prophecies revolutionize his status among the members.  They did, however, contribute to an identity that was developing since Lynn Mays had introduced the spiritualized beliefs of the Charismatic movement into the congregation.  The connections between obedience and success, between success and power, and between power and Paulk as spiritual leader were being forged. 

Yet, at this point in the church's history, Paulk still did not possess sufficient authority to maintain complete unity and control.  The church was reeling from the chaos created by Alpha.  Tensions remained between him and Duane.  Allegations and rumors were circulating over Lynn's ordination as pastor. Likewise, his two independent decisions to begin a television ministry and to propose plans for a larger sanctuary engendered controversy within the church board.   In almost every sermon, Earl railed against signs of discord and unfaithfulness in the congregation with comments such as, "The one thing that God can't stand is gossips, religious people backbiting.... They are not welcome in this church" (10/8/78, see Appendix B-36 for a graph of Paulk's comments regarding congregational strife).   Earl offered a graphic summary portrayal of the state of church affairs as he related one of his dreams: "I had a dream the other night of a giant in armor battling many enemies, then I saw a group of friends come behind him where he was unprotected.  They pulled out a knife and killed him" (11/12/78).
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Even in the midst of this unsettled situation, Earl Paulk continued to develop his identity as a solitary spiritual prophet, clothed in the raiment of a tribal patriarch.  During this time he even addressed his desire to run the church by himself,  "It would be so much easier to do all this by myself.... My nature is to do it all.... I want to do it myself so often, that’s my nature" (3/12/78).   Although this prophetic image was continually strengthened by the successes of Alpha, his attempts to exercise this authority created continual difficulty for Earl.  This consolidation of power into one person directly conflicted with the previous organizational arrangement of congregation leadership.  The board of deacons and elders presented a structural challenge to Paulk's developing prophetic, charisma‑based, spiritual authority.  This period of church history, then, was marked by confrontation with and the redefinition of the church's board structure.  Over time, the board was transformed from an independent counter‑balancing entity into a dependent, supportive cadre of pastors and lay leaders.

In sermons during this period Earl began making comments that directly challenged the authority of the Board.  After borrowing money in the name of the church without the Board's approval, he jested, "We may have to elect us another board if they don't like this, because you are not going to get another preacher" (2/25/79)!  Paulk, by asserting his singular spiritual insight, reinterpreted the board as a supportive entity for the prophet rather than as co‑participants in decision‑making.  Unity of perspective became the test of obedience and a requirement for board membership (10/8/78).  

A requirement to be part of this staff is ABSOLUTE UNITY [4 times] and it must move right into our official board...and you'll say 'well pastor there ought to be sometimes disagreement' and there will be areas of discussion but when it is all said and done and the final word has been spoken, there must be total unity!   

He proposed a system of governance based on kingship as the most appropriate model of religious authority as a replacement for the representative board system.  "Every kingdom must have a king," he commented, "Without a king, without authority...the church of Jesus Christ cannot prevail" (10/8/78).  Obviously the church did not agree at the time because a year later he reasserted, "God is looking for a king, a David, at Chapel Hill" (10/14/79).  

With Alpha's phenomenal growth in numbers, Earl was able to justify his singular authority and his challenges of the board system by arguing that powerful leadership went hand in hand with success.  One former board member made this clear, "For your success, there's a huge price to pay.  You need somebody very, very strong to lead a movement like this."  Paulk's efforts at confirming his authority can be seen in his increased sermon references to the church's growth and his own spiritual authority (See Appendix B-7 and B-35).   In the midst of this negotiation over power, Earl Paulk exercised his tenuous "kingly" authority, making a unilateral, but very controversial, decision to televise church services. 
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Earl Paulk's decision to enter the world of televangelism decisively demonstrated his willingness to wield absolute power over church affairs.  Apparently, the idea of televising services had been discussed informally among the board and staff with a negative reaction.  Earl, on the other hand, wanted this exposure, especially now that Alpha's success gave them something upon which to capitalize.  No doubt the memory of the 1976 church school issue was still fresh in his mind; therefore, Earl decided not to trust this vote to the board.  Rather, he announced to the congregation one Sunday morning that on the following week services would be televised (Weeks, 1986: 288).  He contracted with an independent production company to do the filming.  A church member rushed to build camera platforms and install additional lights in the sanctuary during that week.  On June 14, 1978 church members were met by a camera crew and a much brighter sanctuary. 

This new situation was not to everyone's liking and a number of folks left either because of the way the decision was made or because they disagreed with services being televised.  One former member recalled, "My dad left after he came in that Sunday morning and the whole church was lit up like a studio.  He was a deacon, and there was no talk about this at all.  And they spent thousands of dollars on lights." 

Kim Crutchfield, a pastor at the time, reflected on Paulk's actions, "Earl's position was that if you put it to a vote, they [the board] would have voted it down.  So he wanted them to experience it first."  Of course, once the cameras and lights were in place there was no turning back, no undoing what was already done.  Paulk had successfully exercised complete control in this matter.

The experience of televising services live, and then later on tape, forever changed the dynamics of the worship service.  As a church member reflected, "Services had to be different.... We stopped the preaching at an exact point in time.  It changed the character of the ministry." The celluloid image took control of the service.  The appearance of the congregation was now a significant consideration.
  Suddenly, the church had to "sell" itself to the world.  Bob Crutchfield recalled, "We began to evolve into something other than a local ministry, all of a sudden we became something for the world to see."  Paulk's biography even reflects on these alterations (Weeks, 1986: 288).  

The congregation had to adjust to "thinking" television for the services.  When necessary, Donnie Harris [Paulk's brother‑in‑law and head of the TV department] insisted that the entire congregation sit on one side of the sanctuary to insure that the television audience saw a good crowd at church.

Likewise, the introduction of television further complexified the symbiotic relationship between Alpha and the church.  As stated above, special broadcasts would highlight the very successful Alpha ministry, enhancing its outreach, popularity, and effectiveness.  At the same time, the church used the success of Alpha to characterize itself as a vital, relevant, and dynamic congregation.  This exposure not only allowed Paulk to advertise the incredible success of Alpha, but it also brought other ministers to the church to examine how Alpha worked.
  Paulk summarized this situation in a 1980 sermon, "[Alpha’s] notoriety and its fame, or infamy, began to spread quite widely.... The newspapers began to extol some things done among us and churches began to call us from far and near to find out what is going on" (3/23/80).

The structure imposed by the independent production company soon became too restrictive for Paulk and other members who saw the potential benefits of television.  Within four months time, a push was made to purchase equipment and produce the programs by themselves.  Prior to making this decision, however, the leadership sought the counsel of a professional televangelist.  A number of church members, including Bob Crutchfield, Donnie Harris, Clariece, and Earl, visited CBN (the Christian Broadcast Network) and "the PTL club" (which stood both for "Praise the Lord" and "People that Love") in order to talk with its host Jim Bakker and learn from an expert. 

The time period from the early seventies to the late eighties can be seen as the heyday of the televangelists, of the "electronic church."  Although the phenomenon of religious television broadcasting began prior to this period and has continued to the present, the attention of the country was directed at the TV preachers in a distinct way at that time.  The charm of Robert Schuller surrounded by his sparkling new Crystal Cathedral, the novelty of the emotional couple Jim and Tammy Bakker, and the promise of political power by Jerry Falwell captured reporters, researchers, and the public alike.  Then just as quickly, with events such as the dissolution of the Moral Majority, the scandals of Bakker and Swaggert, and Pat Robertson’s failed presidential bid, these persons lost the public’s attention as well as much of their viewership and influence.
  Hadden and Swann (1982) point out that considerable diversity of styles and approaches could be seen among these major television figures.  Some such as Pat Robertson’s 700 Club and Bakker’s PTL Club were modeled after secular talk shows.  A majority of televangelists, however, functioned in and projected on screen their simultaneous duties as ministers of both their material congregation and their "electronic" congregations.
  It was this model of "electronic church" broadcasting that attracted Paulk and the one which the church adopted. 


While on this excursion to learn from a television expert, the members of this fact-finding mission determined that Chapel Hill Harvester had an unique and distinctive message to present to a television viewing public.  As Paulk later commented, "There is not one "Body Life" church on TV today like Chapel Hill Harvester" (10/8/78).  On the way back to Atlanta, the group arrived at the conclusion that the church had a "Rembrandt message presented in a dime‑store picture frame."  Bob reflected on that meeting, "We felt like if we were going to produce TV programs, and we had something worthwhile to say, then it needed to be done right.  We would invest in television equipment."  With that decision made, the television ministry soon became a primary budgetary focus, requiring a sizable amount of the church's revenue.

Television greatly altered the complexion of the church's self‑identity and Earl Paulk's own image. Within a year's time, the show was seen in numerous cities nationally and by 1984, internationally.  Therefore, not only was Paulk becoming the sole spiritual authority, a prophetic figure, and patriarch of the Alpha clan, but he was also becoming a television celebrity and the ministry's singular public face.  After a discussion among the TV ministry personnel, it was determined that successful televangelists "market a personality not a ministry."  Intentional marketing and public relations strategies were employed to showcase "Paulk the personality" rather than the church as a whole.  Bob Crutchfield recalled this discussion.

If we were going to say something to the world we needed to polish it up.  We had to decide how to market it.  We began to talk in marketing terms.  We don't market ventures, we market personalities.  You don't know what James Robison's church name is, you know James Robison. The same with Oral Roberts.  We began to gear him up to become the focal point, that's what the Harvester Hour with Earl Paulk was for.

Not only did the television audience begin to see the "created TV character" of Earl Paulk, but this persona also was reflected back upon the congregation.  After all, the worship services were taped live as Earl preached both to the congregation and the television audience.  Paulk's stature became larger than life, he became a "media personality" (Quebedeaux, 1982:117)
  This identity was confirmed by the numerous letters from viewers.  These outside positive responses to the telecasts were often read in services to counter the complaints of members still upset about Earl's decision to televise.  Paulk would comment about these affirmative reports, "See what our outreach ministry is doing!" (10/8/78).

The exposure also brought the church both new members and money at a time when Alpha had caused local residents to regard the ministry skeptically (Quebedeaux, 1982:7).  Visitors from outlying villages, towns, and suburbs, as well as from out‑of‑state began to arrive at the church.
  This influx of television "converts" became the living verification of the worth and effectiveness of the ministry.  In fact, Paulk always referred to the sermon broadcasts as an "outreach ministry."  Not long after the TV ministry began, Earl used one convert, who had just testified to having been saved as a result of the television program, as an example to any "doubting Thomas" (10/8/78). 

This woman is a Christian due to our TV ministry.... She and her husband came here today, saved, because of the television ministry of this church.  How many believe this one soul is worth the whole wide world?
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Although Alpha had only an indirect influence on the television ministry, the controversial youth ministry can be said to have had a monumental effect on the character and complexion of the congregation.  The foremost change introduced by Alpha was in the size of the congregation, which in turn required the addition of new clergy and staff persons.  Alpha also significantly contributed to an increasingly diversified congregational demographics.  The rapid influx of new members during this three year period virtually destroyed any clear sense of unity or congregational identity.  Worship, too, was gradually altered to reflect youthful tastes in music and hunger for experiential praise. 

It is impossible to overestimate the impact of the Alpha generated growth on Chapel Hill Harvester.  In this three year period, church attendance increased by 500 percent.  In 1977 attendance totaled approximately 300.  Between June 1979 and March 1980, a reported 331 new members joined.  By September 9, 1980 the church began a second morning worship service.  At the end of 1980 attendance was estimated at over 1500 with a yearly budget of 1.2 million dollars (Thomas, 1980).  This rapid growth was instrumental in redefining Earl Paulk's role in the church, as his biography records (Weeks, 1986:280).  

Suddenly he didn't even know the names of people who sat in his congregation after they had joined the church.  He depended on others to inform him about emergency situations in people's lives.  He could no longer attend personally to everyone's daily needs for ministry.  Could he find other pastors with his conscientious spirit who would love and minister to people just as he would himself? 

Indeed, more ministers were needed immediately and Paulk responded by doubling his ministerial staff in a year.  By the end of 1980 there were twelve pastors, seven elders, 36 deacons, and 150 associate deacons (Harvest Times, 12/80).  During this time Earl's daughters and their husbands were brought on staff, many of whom were given ministerial roles.  Lynn Mays was promoted from deacon to pastor, as were several core members with varying backgrounds, none of which had seminary degrees.  These new additions including Steve Hodges, a missionary, Bobby Brewer, a local Realtor, Dan Rhodes, a mechanical engineer, and Kirby Clements, a dentist.  As the above quote suggests, Earl's criterion for the ordination of pastors was whether they would "love and minister" as he had.  Paulk made it clear that this new leadership was to be trusted implicitly, even if their actions were immoral, since they had been selected and chosen as a "delegated authorities" (10/14/79, see Appendix B-7 for Paulk's use of the term "authority").

God works through delegated authority.... I don't care if Brother Don joins the mafia, if Brother Duane and Steve wear women's clothes, if Clariece becomes Castro's number one aide in Cuba, and I don't care if Sister Lynn robs a bank...that still doesn't give you the license to disobey God's authority.... If leadership cannot be trusted, I guarantee you down the road the church will suffer. 

A Growing Diversitytc \l3 "A Growing Diversity
Alpha introduced huge numbers of youth into the predominantly middle‑aged congregation.  These youth, however, were also distinctive in several other areas.  Based on the 1991 figures of those who came during this time, stayed, and completed the survey,  these new members were more solidly middle‑class and were or would become better educated than much of the existing congregation [See Table 2].
  They were from educated, middle-class families where their fathers were managers, self‑employed, or in skilled trades, and their mothers were homemakers or in clerical occupations.  Almost thirty‑eight percent of those who came during this time were new Christians and most of them grew up in non‑Pentecostal churches.  For quite a few of these new members the ways of the South were foreign to them, with 27.5 percent having been raised in nonsouthern regions.  This diversity contributed to the general confusion felt by the congregational old‑timers.

Race became a further demographic complication which exerted pressure upon the congregation during this time.  Nearby communities were beginning to feel the effects of rapid black migration and white flight.  A few miles northwest of the church, in certain pockets of South DeKalb, property values were plummeting.
  A number of African Americans began filtering into the congregation, most often through Alpha.  By 1980 approximately ten percent of the congregation was African American.

Paulk led the church with a strong affirmative stance toward the diversity.  He welcomed all the new‑comers, preaching the acceptance of all persons regardless of age, class, or race.  According to reports by several pastors, in early 1978 when the first few blacks came to the church the leadership discussed the situation during a meeting and decided, from the recollection of one pastor, that the "Christian thing to do...was to make them feel comfortable."  By 1979 sufficient

Table 2
	Demographics For Members Joining Between 1978 and 1980
	
	
	

	Characteristics
	White
	African American
	Total

	Total Number
	47
	22
	69

	Mean Age in 1991 
	38.3
	
	40.8

	Mean Age at joining
	26.7
	
	29.2

	Gender: Female 
	61.7
	
	59.4

	Marital Status:
	
	
	

	   Married
	59.6
	
	60.9

	   Divorced
	14.9
	
	17.4

	   Never Married
	19.1
	
	15.9

	Education:College degree or more
	63.0
	
	55.8

	Income: +$30,000 
	74.5
	
	73.1

	Occupation:
	
	
	

	   Clerical
	19.1
	
	22.4

	   Service
	19.1
	
	20.9

	   Managerial
	10.6
	
	9.0

	   Professional
	12.8
	
	13.4

	   Self-Employed
	23.4
	
	17.9

	Southern Birthplace
	74.5
	
	72.5

	Community of Birth
	
	
	

	   Rural/town/city
	52.2
	
	55.9

	   Urban/suburban
	47.8
	
	44.1

	Mean Childhood Moves
	2.9
	
	3.0

	Characteristics
	White
	African American
	Total

	Hours at Church/ Week:
	
	
	

	   0-3 hours
	15.9
	
	15.4

	   4-6 hours
	25.0
	
	21.5

	   7-10 hours
	15.9
	
	20.0

	   11 or more
	43.2
	
	43.1

	New Christian 
	38.3
	
	37.7

	Mean # CHHC Friends
	3.8
	
	3.8

	Giving: 10 % or More
	86.6
	
	87.9

	Previous Denomination:
	
	
	

	   Liberal/Moderate
	34..0
	
	29.0

	   Conservative
	29.8
	
	39.1

	   Pentecostal
	14.9
	
	10.1

	   Catholic
	6.4
	
	5.8

	   Charismatic/Nondenom
	4.3
	
	4.3

	   Other
	4.3
	
	4.3

	    None
	6.4
	
	7.2

	Live in Church Zipcode
	37.8
	
	41.8

	Mean Paulk Books Read 
	5.6
	
	5.5


numbers of African Americans had joined that the leadership felt it necessary to appoint the church’s first black deacon, Kirby Clements, who was promoted to an associate pastor position the following year.  

Throughout this period Paulk occasionally commented on the race issue, "In God's kingdom there is neither male nor female, Jew nor Gentile, black nor white, orange or red.  And if you are offended it's because your ears haven't been sanctified" (11/12/78).  He began to preach not just the equality of the races but the insignificance of race as a category.  "We don't even have any color barriers around here.  When you really get saved, God makes you colorblind" (7/8/79).  By late 1979 his comments about race in one particular sermon (10/14/79) were impassioned and militant.  White flight had begun to threaten the stability of the immediate community around the church.  After discussing the sinfulness of whites fleeing the neighborhood, he chastised the congregation, "You will never see God if you are a black hypocrite or a white hypocrite!"  Continuing, he again broadened the category of those accepted into this "church of refuge" to include blacks, "If they want me, I'm going to be their pastor.... Maybe you are just a black woman.... I don't care who you are you are as precious to God as the President of the United States" (10/14/79).

In contradiction to the rhetoric from the pulpit, however, numerous persons recalled that the congregation had difficulty with this enormous amount of diversity.  Several persons reportedly left during this time because of the influx of African Americans into the congregation.  Many more moved from the neighborhood, but continued to come to the church on Sundays.  Others never adapted to the large number of youth and their music in the services.  One person even commented that he left because "too damn many Yankees were coming to the church."  Those who embraced the diversity also noted that the subgroups of members did not merge well into one unified organism.  Rather it seemed as if the church was becoming several smaller congregations.  One church leader suggested this happened because the church had been caught off guard by the growth.  With no structures in place to integrate the newcomers, they formed their own social, age, or racial cliques.  Certainly this was the situation with the youth.  They had developed their own structures such as the discipleship groups, singing ministries, and outreach activities which were later absorbed by the general church.  One Alpha member who became a pastor recalled, "Ministerially Alpha was a two‑edged sword...exciting, but there was difficulty in merging what was going on in Alpha and the pastoral ministry.... It was almost like a church within a church." 

Another repercussion of Alpha’s rapid growth for the church was the immediate need for more space.  By the time the octagonal sanctuary was seven years old, the congregation had outgrown it.  Paulk constantly encouraged the membership to fund expansions of the facilities.  In these few years they had adding a gym, Sunday school classrooms, a formal entry way, several offices, a prayer chapel, and a maintenance building.  But the new wine from the fruit of Alpha could no longer be contained in old wineskins.  On "Harvest Sunday" (the annual celebration of the church’s founding) in 1978, Paulk proposed a move to a larger sanctuary (10/8/78).  

I'm not calling you to build another church, that's God's business.... We need to move out to where God will have us go.  The choice is: shall we move forward today by faith to fulfill the mission God has called us in obedience or will we back away.... It's time to move forward in faith.  We might not build a glass cathedral, we might build a BARN! 

In response, the church purchased an additional 68 acres of land in March 1980 with the intent to build a 6 million dollar, 5000 seat sanctuary.  In conjunction with this expansion, plans were also envisioned for a counseling center, a "Christian store", a retirement center, youth retreat, a recording studio, an office complex, a day‑care center, and numerous homes for staff members.  It was to be an entire "Christian City."  By the end of the year the congregation had raised over 300,000 dollars and hired an architectural firm to design a complex that, in the words of Earl Paulk, would "be as unique as the congregation" (Harvest Times, 4/80).

We're Not Like Anybody!tc \l3 "We're Not Like Anybody!
Chapel Hill Harvester had always considered itself "unique."  With the addition of the controversial Alpha ministry, its spectacular growth, a bi‑racial congregation, and extensive plans for an elaborate worship center, new superlatives were needed to express adequately this uniqueness.  During this time, the leadership began to describe the church as the "forerunner," "the lead domino," "a showcase," and a "witness to the world of what a church could be."   Even with these grand images of the church, the congregation’s sense of itself as a "church of refuge" was most prominent.  A huge outdoor billboard proclaimed this appellation to the entire community.  

Because of Alpha’s antics and Paulk's own besmirched past, the church had become infamous throughout the city.  Partially as a result of this reputation, Earl often railed against the more respectable Pentecostal and Neo‑Pentecostal congregations in the city.  His former congregation, Mt. Paran Church of God, frequently was his favorite target.  Its minister, Paul Walker Jr. was very influential in the Church of God as well as being a minor but active participant in the national Charismatic Renewal movement.
  Walker's church, sitting on the  northern side of the city, boasted over 4000 members which made it the largest church in its denomination.  The church's successful youth group also sang Christian rock music led by a nationally famous singer, Mylon LaFevre, and his band, Broken Heart.  The theology of Mt. Paran was traditional, pre-millennial, and rapture‑oriented.  Walker had succeeded in distancing himself from many of the antiquated holiness codes of the denomination and had embraced the crowds of middle‑class Charismatic Christians in the seventies.  The congregation, under the influence of these members, worshiped much as Chapel Hill Harvester did.  In many ways, these churches were too similar, perhaps due to an unconscious sibling rivalry.

In sermons, Paulk often contrasted himself and the church in relation to his former denomination saying, "The Church of God was narrow and clearly wrong, we don't praise God by backing away from the world" (11/18/78).  More generally, he also distinguished himself from all organized "nominal" denominations, much as did other ministers within the Latter Rain movement tradition (3/4/79).  He complained, "In Protestantism, we made the church a little mewing, puking, gray matter that didn't mean a thing in the world" (11/12/78).  Paulk's focus was always directed at the importance of the local congregation.  When he commented, "The church is God's authority in the world," he often meant "church" at the congregational level rather than what he saw as "dead, dull bureaucracies."  As he observed in one sermon, "God knows how denominations have missed the point over and over again.... We have made ourselves institutions" (3/23/80).

He chastised those denominations which practiced ritualized formal worship, devoid of the experiential power of the Holy Spirit.  "People get cut off from God because of the rigid structures of the so‑called Church," he suggested (3/23/80).  Many of his sermons were preached for the benefit of the multitude of mainline Charismatic believers in attendance (Thumma, 1993c).  He often commented, "At Chapel Hill, whatever your background may be Methodist, Presbyterian, Baptist or Catholic - when we come to church its not just a mere ritual or mere formality" (10/14/79).  Chapel Hill Harvester, it was suggested, offered a better product for Charismatic Christians ‑‑ spirit‑filled worship with powerful authoritative preaching.  In a mock conversation during one sermon he advertised this product.

'Pastor Paulk, my roots or my tradition is in such and such a denomination but I'm not being fed.  We are not really being taught the word of God and when things are spoken about the Spirit of the Lord it is done so apologetically.  What shall we do?' I've got news for you honey, this pulpit addresses them!

Paulk’s sermons were full of references contrasting Chapel Hill Harvester to other groups and to the negative influence of the "world."
  Likewise, Paulk’s use of dualistic imagery, long present in his preaching, nearly doubled from the previous period of church history (See Appendix B-17).  The dualist split in his rhetoric became so pronounced that both the empirical, taken‑for‑granted, everyday reality and human reason became suspect.   "Some of us want to operate totally by what we see...but God wants to lift us, by faith, to a NEW DIMENSION," Paulk counseled during one sermon (Paulk’s emphasis, 10/8/78).  During the same time, his references to Satan  jumped to a record 16 times per sermon, higher than at any other time in the church's existence (See Appendix B-4 for Paulk's references to "Satan") .  

Within this atmosphere, Paulk even set himself and the church apart from many highly successful independent ministries with whom he had much in common.   At this time, Oral Roberts was completing his 120 million dollar "City of Faith" in Tulsa, Oklahoma.   Kenneth Copeland had just purchased 1800 acres in Oklahoma to build the "revival capital of the world" with the revenue from the millions of books he sold.  John Gimenez of Virginia Beach, Virginia and other organizers were assembling over a quarter of a million people to participate in the "Washington for Jesus" rally (Hadden & Swann, 1982; Quebedeaux, 1983; Synan, 1984).   Yet Paulk appeared to want little to do with any of these ministry efforts.  He mocked Schuller's "glass cathedral."  At the same time, Paulk cast aspersions toward "Christian Pharisees" and "showmen knocking down people and claiming everything" (7/8/79).   He often commented, "The power of God isn't traveling evangelists, it's in those who stay with people in a body for 25 years" (3/12/78).  In the midst of the most successful period for the Moral Majority, with Jerry Falwell claiming responsibility for Reagan's presidential victory, Earl even distinguished himself from that movement by attacking Falwell's perspective and approach.  Paulk argued that the Moral Majority had forged too strong of a connection with the Republican party.
  In a three page article in the church's newspaper, Harvest Times, Paulk outlined his disagreement with both Falwell's approach and beliefs.  In this article he espoused a middle of the road stance on abortion, homosexuality, racial prejudice, and prayer in schools (Harvest Times, 12/80).  In this process of emphasizing their uniqueness, the watchword became "doing things our own way."  Paulk exclaimed, "There is a better way than conformity ‑‑ than the way it's always been done.  Break this and go another route" (3/5/78)!

 Alpha and Worshiptc \l3 " Alpha and Worship
One of Alpha’s most obvious effects upon the church was in the area of communal worship, especially the Sunday morning service.  In the words of one member, "Alpha invigorated the Sunday worship service.... To hold the young people you had to carry some of that excitement over into the worship service.... It kinda flowed over."  Clariece had to rethink her service format with hundreds of young people now in attendance.  Judging from the taped services, the music became less dependent on traditional hymns and gospel quartets.  The congregation soon was singing more charismatic choruses and Alpha‑created songs.  Electric guitars, an electric organ, and drums were added as musical accompaniment to Clariece's grand piano.  

The combination of Alpha youthfulness, increasing numbers of Charismatic Christians, and a growing minority of African American worshipers created a situation where expressivism in worship was valued and necessary.  Paulk's own use of spiritual praise exclamations during services rose to its highest point at any period of church history, almost 69 per sermon (See Appendix B-6).  Clearly, this period was the high water mark of Paulk's own emotionalism and spiritual expressiveness.  Likewise, the time devoted to prayer, praise, and singing during the service was the most of any period.
   In was not uncommon to hear shouts of praise punctuate the sermon or the gift of tongues being expressed in a loud, even disruptive manner.  Not all members were thrilled with these changes in the worship style.  One recalled, "I didn't like the music, and the energy they [Alpha] brought was a shock...but it was great to see the kids getting saved."  Another member recalled the transition in this way.  

There was the awkwardness of adjusting, as the tenor and tempo of our congregation changed.  There was so many adjustments to be made about the style of music, ministry, personality differences...and a lot of it boiled down to music, to a matter of taste...but they saw what God was doing with [Alpha] so what could they do?

Tension regarding the change was apparent in these and other comments.  With "success" as the indicator of God's direction, however, members were placed in a double bind.  Alpha was hugely successful, so what could anyone say against it.  Therefore, members tolerated the shift, even if they disliked it.  As they silently endured, the vitality of the Alpha youth effectively reshaped worship as well as these members’  appreciation of diverse musical styles.

Some disgruntled members refused to remain silent after one particularly exuberant service.  Several church elders were ministering one evening to a few members who had come to the altar for prayer, but the volume and fervency of the praise kept them from being able to communicate with these persons.   These elders publicly criticized Paulk for not containing what they felt was excessive emotionalism.  Paulk responded by preaching one of his most famous sermons entitled "Forms and Powers"(3/23/80).  In it, he asserted both his complete authority over the congregation and his total commitment to expressivist worship.  He challenged these elders, "God called me and you can't fire me.  He anointed me and you can't unanoint me, and I'm going to play before the Lord! (Paulk’s emphasis, 3/23/80)   In a rare turn, he also admitted an error had occurred, "We missed it last Sunday night when the elders were trying to minister.... We were so loud and carried away with the music that they couldn't hear, but that was your pastor's fault" (3/23/80).   He, then, immediately tempered this concession with a stern warning, 

When you begin to talk among yourselves or to someone who is not in a place of spiritual authority, you commit a grave error.... The Holy Spirit said to me, ‘You show me a church who isn't willing to play before the Lord and I'll show you a church that's barren.’

 Alpha and Doctrine tc \l3 " Alpha and Doctrine 
The church’s theological perspective was not immune from the influence of Alpha either.  This aspect of congregational life, however, was affected in a more subtle and indirect manner than other sectors of the church.  The huge influx of teenagers did not sidetrack Earl Paulk from continuing to develop his recently adopted spiritualized Charismatic beliefs.  Rather the success of Alpha confirmed the correctness of these ideas much as they had confirmed his prophetic status.  Alpha, then, facilitated the congregation’s acceptance of these spiritualized beliefs which Paulk preached.  This sudden descent of a "great army of Christian soldiers" upon the church was construed to be of tremendous spiritual importance.  Paulk turned to the "Latter Rain" teachings to interpret the significance of this phenomenon.  Alpha was seen as part of the final "great inpouring of souls" into the church in the Last Days.  Earl spoke of the youth as a "chosen generation," claiming that this generation would be the one to see Christ's return.  These young adults had been called, he said, for an "unique purpose."   

From the Latter Rain/ Restorationist traditions Paulk also found the purpose and goal for these hundreds of energetic youth.  The church was to perfect itself by being an influence in the world -- in the church’s language, "to demonstrate God's Kingdom."  He began to preach, "The church must offer solutions and not be a part of the problem.... The church is a living influence in the world today" (4/16/78).  This call to action struck a responsive chord throughout the entire congregation.
  Most members agreed with Paulk’s challenge, "We have to move out from the prayer rooms and deliverance services. Get up and say, 'What is my Kingdom work today?'  It will take commitment! You can't do it by sitting in a pew" (7/22/79).   This message was specifically directed at the Alpha generation, but applied to the entire congregation.   He instructed the congregation in one sermon, "What can God do through these young people?  God has given you a harvest field. God has called all of us.  I don't care what your talent is, use it!" (10/14/79).

The imminent expectation of the End Times empowered Paulk's urgent call to serve humanity and perfect the church.  During this period he referred to the "last days" on average about three times per sermon.  This was more than any other time in the church’s history (See Appendix B-18).  Unlike the Rapture‑oriented material in circulation throughout many Evangelical circles at the time (Balmer, 1989), Paulk diminished the importance of the Rapture (Barron, 1992).  This de‑emphasis of the Rapture became one of the most important distinguishing features that set him apart from his former Church of God congregation.
  Mt. Paran was fervently dispensational, pre‑millennial, and anxiously awaited the Rapture.  Paulk, on the other hand, preached that the Church Universal needed to accomplish many tasks before Christ returned.  Jesus was coming soon, and Paulk had the troops to get things done before his return.

As his status as a prophet and sole spiritual authority increased, Paulk became less focused on doctrines in his preaching (Barron, 1992:121).   He often preached, "We have no creed or doctrine, just the word of the Lord" (11/30/80).  He challenged the congregation to trust him as "God shall lead, if I understand by the Spirit" (7/22/79).  Faith in God and God's delegated authority was critical, after all "God spoke through a man and revealed his truth" (1/14/79).  Traditionally divisive doctrines were de-emphasized as this comment by Paulk demonstrates, "Some may question about Creation theories, ‘Are they symbolic or accurate?'  I could care less; but what God is saying to you is..." (1/14/79).     

Much of this impetus to move away from doctrinal orthodoxy was organizationally motivated rather than spiritual derived.  A familiar comment heard during this time was the desire for "unity of faith, not doctrine."  Paulk’s intentional avoidance of controversial, "nonfundamental," doctrines was, no doubt, a strategy to unify this diverse congregation.  Solidarity was also sought by encouraging members to develop a "unity of purpose."
  This effort required the leadership to organize members around a common perspective and plan of action.  It was in this context that Paulk introduced his concept of the Kingdom of God to the congregation.

THE KINGDOM OF GOD HERE AND NOWtc \l2 "THE KINGDOM OF GOD HERE AND NOW
Earl Paulk's use of the concept of the Kingdom of God echoed a theme present in the Latter Rain/Restorationist writers, although it was one which was seldom given predominance (Nation, 1990).  In this unsettled period of the church’s history, Paulk, no doubt, employed this image of the Kingdom as a way to unify the congregation theologically.  Perhaps he also found in this idea a symbol by which he could make sense of and order the chaos of the situation both for himself and for the congregation (Swidler, 1986).  The organizational pattern inherent in this idea (hierarchical, with one monarch having complete control) certainly fit the structure and system of authority he was attempting to implement.
 

On February 12, 1978 Earl abruptly introduced the idea to the congregation in a sermon entitled "Thy Kingdom Come" where he mentioned the word "kingdom" 104 times.  In that sermon Paulk described the church's situation as one of "Kingdom Power, the coming‑into‑our‑own age."  This marked, in Paulk's conceptualization, the initial phase of the fulfillment of the promise God had made to him years before in Phoenix.  In the sermon he outlined theoretically what life in the Kingdom would entail.  

The Kingdom of God is.... When God's will is done on earth, when rebellious spirits are put down.... [It] is in the demonstration of God's power to perform what he has promised.... God's kingdom is present in the here and now. We will be in that Kingdom before too long...as rulers and reigners.  What God is waiting for is the fruit...signs and miracles.  We literally postpone the Kingdom coming.  We must assume authority in this world.

In a very real sense, this sermon was Paulk's manifesto that God had finally rewarded his obedience and persistence.  The kingdom blessings were, for Earl at least, "here and now."  Organizationally and practically for the congregation, the reality of this kingdom was yet to be actualized nor would it be till much later in the church's history.
 

  At the same time, however, this image could be seen as beginning to operate as a mechanism for social control, to ensure unity.

That rebellious spirit must be totally subdued and committed to God's authority.  It's only then that the Kingdom of God can take place and, honey, that means some personal suffering sometimes.  I submit myself to the Body of Christ, to a body ministry. 

As demonstrated above, the image of "King" was being used to subvert the power of the deacon board, offering an alternative structure of governance.  In this first kingdom sermon Paulk employed the concept as a way to enforce unity, order, and obedience among the membership.   He exclaimed, "Until God can break down spirits of rebellion the body of Christ cannot surface in all of its authority in these last days.... Only in violent spiritual warfare is the Kingdom of God born" (2/12/78).

Judging from the events during this period of church history, the "Kingdom qualities" of unity, order, and obedience were not present in the congregation.  Paulk, therefore, reintroduced the idea in a second major sermon on this topic entitled "Thy Kingdom Come NOW" almost exactly one year after the first (Paulk’s emphasis, 2/25/79).  His addition of the imperative "Now" perhaps betrayed an impatience and frustration on his part with the lack of acceptance of this idea by the congregation.  This sermon was characterized by a forcefulness missing in the former sermon.  Buoyed by the church's success, Earl Paulk was determined to assert the immediate presence of this Kingdom.  Given the changing circumstances at Chapel Hill Harvester, members were almost ready to believe him.  Paulk encouraged them, "We are not 'going to be' citizens of the Kingdom, we are citizens of the Kingdom 'right now'!  This great Kingdom is already here and now...in the midst of you" (Paulk’s emphasis, 2/25/79).

This second sermon, then, appeared as a reaffirmation of the Kingdom message: that Chapel Hill was, "The demonstration of God's power to perform what he has promised...."  It also clearly defined the content of the Kingdom culture, its "inward quality and character."   This Kingdom was one which emphasized obedience, love, service, and, above all else, a call for congregational action in the world.  Paulk concluded the sermon with this call to action, "It's time for the children of God to take hold of this world...and remember if we are going to rule and reign with God eternally we have got to start it here and now" (2/25/79).

The call to this‑worldly Kingdom activity marks a theological step in a new direction for the congregation.  Given the predisposition of Charismatics for rapture‑oriented, other‑worldly escapism, many Christians, even in this congregation, were predisposed to sit in praise meetings and cry "Maranatha, Come Lord Jesus."  As stated above, Paulk had previously attempted to de-emphasize the Rapture in his preaching while using the harvester image to encourage members’ evangelistic activity in the world.  His strong dualist split of the spiritual and physical realities stood as a hindrance to the establishment of a this-worldly kingdom.  This situation required an ideological reconfiguration.  In fact, this sermon constructed a bridge across this dualistic divide.  Paulk  translated his dualistic understanding into kingdom language.   He spoke of the spiritual and natural realms as two Kingdoms, an earthly humanistic kingdom of darkness and a heavenly divine kingdom of light.  In doing this he then was able to call for an infiltration of light into darkness.  As he stated,"God wants to establish the principles of his kingdom in this world."  Later in the life of the church he adopted more radical language to discuss this infusion of light into darkness.  He spoke of the saints in the Kingdom of God overthrowing and taking dominion of the Kingdom of this world.  He assured the congregation, "The kingdoms of this world will become God's kingdom" (7/29/79). 
 

By the time of Earl Paulk's next significant sermon on the kingdom, again almost twelve months later, the church had evolved into a significantly different social reality.  At this point, not only had the Alpha success continued but Paulk was beginning to consolidate his power.  Likewise, the "kingdom" label was being used everywhere in the church.  There was a "kingdom express" singing group, a "kingdom cleaners," a "kingdom beauty salon," and a "kingdom dancer and mime troupe."  During January, 1980 Earl Paulk delivered a series of sermons on "kingdom Living."  Even the series title itself implied a general acceptance of the concept, although suggesting that the congregation needed instruction on what life in the kingdom entailed.  Paulk described this dual reality in a sermon from that series (1/20/80).

Perhaps one of the most familiar words you hear at Chapel Hill is Kingdom.  God is presently building that Kingdom...and the principles of that Kingdom are already  beginning to take place in our lives.... We can begin to live by the principles of that Kingdom that will be a reality.... 
We can help to usher it in, or to bring it to pass.

Taken together these three sermons, one from each year of this historical period, show a definite progression in the development of Paulk’s Kingdom Theology language as it related to the congregation.  Paulk’s use of the language and idea was directly related to the context and changing situations in the experiences of the congregation.  The reality of the congregation had to develop to a point where the idea of a kingdom made sense of the experiences of the membership.  The image fit very few persons in 1978 but by 1980 it was beginning to resonate with the experience of most of the congregation.   It took another year or two, however, before the kingdom became the guiding image of the church.

Paulk's use of kingdom in these early sermons also points to a tension existent throughout the history of this concept.   This tension has its root in the question of whether the kingdom is established by human efforts or by divine intervention.  Paulk’s answer to this question was forever muddled by his continual juggling of the concept to fit a particular congregational situation or context, in his now well-established analogical manner of preaching.  

Throughout Paulk's preaching, his use of  the kingdom has had two referent points.  He used it to imply, on the one hand, the future Kingdom of Christ yet to be established.  On the other hand, Paulk also identified it as the present Kingdom, implying how one should live in the church now -- "as if the kingdom were present."  Often, Paulk was very clear that Christians did not, nor could they, establish the kingdom.  That task was God's responsibility.  At other times, however, Paulk clearly stated that by living out a kingdom‑oriented daily existence (and all it entails) members participate in hastening the actualization of its reality.  They could demonstrate what the Kingdom of God would be like if it were contained in a local congregation.  By demonstrating this reality, they help it come into being.  Paulk stated, "We help to usher it in, or bring it to pass" (1/20/80).  A natural extension of this reasoning, at least in the minds of many of those I interviewed, was that the church, Chapel Hill Harvester Church, becomes the Kingdom of God embodied on earth in a tangible way as each member lives as if the Kingdom were a present reality. 

Within this reality, the goal of every Christian was no longer "Body life" but "Kingdom life" (1/20/80).  Those who lived by "Kingdom principles" exhibited the characteristics of love, equality, submission to authority, giving, prayer, fasting, powerful spiritual gifts, and kindness.  Members were to develop a "Kingdom mind" which meant they were to be "pure and naive...for to the pure, all things are pure" (1/20/80).  When these characteristics were realized, "then the kingdom has come to you" (1/20/80).  

The Kingdom of God, therefore, was not just a future eschatological reality and a demonstrated congregational identity, but it was also a personal lifestyle and a normative virtue ethic.  This multi-leveled portrayal and use of this kingdom concept perplexed quite a few church members as several of the more thoughtful and theologically inclined of them attempted to assess the full implications of this kingdom message.  This confusion was in part due to Paulk's analogical preaching style.  He used the Kingdom language to accomplish many tasks and convey many messages.  While this strategy proved enormously useful institutionally and motivationally; it posed many problems for Paulk and the church later, theologically and practically. 

Two sermons preached at the end of 1980 exemplify Paulk's  tendency to use the Kingdom idea institutionally and motivationally.  He was in the process of selling church members on the idea of building the six million dollar worship complex.  According to Bob Crutchfield, this effort had met with resistance from certain pragmatic "reason‑oriented" skeptics such as himself.  During an August sermon entitled "The Unshakable Kingdom" Earl chastised these members.  While doing this, he literally equated the building of this sanctuary with the building of God's Kingdom (Paulk’s emphasis, 8/31/80).  

We are going to build God's Kingdom.... The Kingdom is not built on reason.  It's not built on intellect. It's built on the fact that God promised something.... If I operated by reason, I'd quit.

In another sermon later that year he again attempted to sell the new building plans with appeals to the Trinity, "You need to hear this morning what the Spirit would say to the church.... God said, 'Pastor Earl, you build a church!'.... The Lord said, 'I've called you to build a temple...and I want them (my people) to share in the building'" (11/30/80).  

Judging from my conversations with him, Paulk would deny that he actually meant to imply that building this new church meant they were building the Kingdom.  After all, this was the approach he had taken with Bruce Barron and other researchers (Barron, 1992:120‑25,183,197,206; Griffin, 1987).  He would, no doubt, argue that this statement was spoken in haste, in the context of the situation, to overcome the reluctance on the part of certain members.  He did use the concept of the kingdom in this manner, to accomplish the task at hand.  His casual and analogical use of the kingdom language, however, not only confused his critics when such statements were published, but they also left his congregation with many mistaken impressions about their role in establishing the kingdom.

This three year period of the church's history, then, can be seen as the prelude to the kingdom.  It was thoroughly dominated by Alpha and its repercussions.  Alpha wrought havoc on a congregation barely out of its own adolescence.  One member summarized the effects of Alpha most dramatically. 

You know you've got this ‑‑ almost like an electrical wire that's sparking and flopping around on the ground, and if you don't put some people that you can trust to do the right things... and somehow get control of this live wire then... it's going to destroy the ministry.

Yet for all the trouble this mass of young adults caused, Alpha was also responsible for the church's growth, Paulk's solidified prophetic status, and much of the national notoriety.  In all likelihood, if there had been no Alpha there would have been no kingdom megachurch, at least not so suddenly.   In the words of another Alpha participant,

Whether credit is ever given there or not, Alpha is what made our church grow.  The young people came, and they were there because they wanted to be there.  We brought our parents.  It wasn't parents bring their kids....That's what did it.

The years between 1978 and 1980 were remembered fondly by every interviewee, but each of them also characterized this time as chaotic and out of control.  Out of this chaos, however, came the building blocks for a structure which was to organize and sustain the church for many years.  This period can be seen as giving substance to Paulk's prophecies, legitimation to his position, proof to his charisma, and the reward for his obedience to a vision.  But, most importantly, it provided him with a huge audience and the resources to build the Kingdom.  Earl Paulk's next step, then, was to order and organize this rabble into a Kingdom people.

� Randall Balmer (1989:103-107) presents an interesting discussion about the offspring of sectarian Christians  often hearing only rules, not a message of grace from their religion.  Others have discussed this tendency in sectarian religion as the "problem of second generation" ( Niebuhr, 1957; Schwartz, 1970:67-68; Ammerman, 1987:184-187).


� No one interviewed ever mentioned the "concerned mothers."  Perhaps since they did not have an organizational "voice" in the church, their concern did not count in the memories of Alpha participants.


�  Similar fellowship dynamics could be seen in church youth groups and informal parachurch fellowships throughout the United States at this time, due primarily to the influence of the Charismatic movement.  The stories of the "Jesus People"  churches like Chuck Smith's Calvary Chapel (Balmer, 1989:18ff; Enroth, et al., 1972), the Young Life organization (Hargrove, 1976); and in more mainline Protestant congregations (Wolfe, 1976) attest to the prominence of this pattern of small group organization and music-centered expressive worship (Balswick, 1974).    


� Johnson (1992:s1-s3), in his discussion of the key factors that explain how new religious movements develop, described this as the "personal factor."  His discussion of the personal characteristics are limited to more psychological attributes.  Certainly for both Earl Paulk and his cousin Duane their psychological makeup was a crucial component of the development of Alpha and this church, but so too was their physical presence, athletic build, and good looks.  Their physical appearance functioned as an attraction for both males and females, although for different stated reasons.


� Romanowski (1990) provides an excellent summary of the history of the contemporary Christian music industry.  He argues that, until the Christian performer Amy Grant’s success in the 1980's, Christian music was never as profitable as the secular music industry.  He does admit, however, that the industry had a tremendous influence upon the Evangelical and Charismatic communities in the 70's and 80's.  During the mid eighties, Grant’s string of platinum albums (sales of over 1 million copies) propelled Christian music into the secular arena, beginning a "crossover" trend among many artists which included among others Bruce Cockburn, Mr Mister, and U2.


� In this instance I am using the term as it has come to be understood in common parlance and in Evangelical Christian circles -- referring to an unorthodox religious group of persons gathered around an authoritarian and destructive charismatic person.  I will later discuss this popular perspective and the more sociological interpretation of this phenomena.


� Tipton (1982, chap. 2 & 5) discusses the various ways in which the sixties and seventies "neo-Christian" groups functioned to reconfigure social and ethical meaning for their members.  


� A full 30% of those who came during this time period and completed the 1991 survey noted that what first attracted them to the church was its "love and acceptance."  This is a greater percentage than for persons from any other period in the church’s history.  Twelve percent of this group said it is what is still the most attractive feature.  Twenty-two percent stated that Alpha was what first attracted them to the church.


� Paulk mentioned "love" an average of 25 times per sermon and "acceptance" 8 times per sermon during this period.  See the graphs B-9 and B-11 in Appendix B.  


� Many of the early Jesus People fellowships and churches intentionally ministered to members of the drug culture.  See Wooding (1993), Warner (1988), Tipton (1982), and Jorstad (1972) for diverse descriptions of religious groups composed of and directed toward converting drug users.  


� The former hippie communards warm reception by Paulk and the positive relationship between "Genesis House" and the church are in distinct contrast to the checkered history of a similar group, "Antioch Ranch," and its sponsoring congregation, Mendocino Presbyterian church," as described by Warner (1988).  The distinctions between these two examples of church relations with former hippie, charismatic communities may be attributed to any number of  differences between the cases.  One difference the comparison clearly shows, however, is how open Paulk and this independent nondenominational church were to embracing others different from themselves and providing them a place in the organization to minister.  This pattern of openness continues throughout the history of the church, and will be seen clearly in the later narrative. 


� These ministries offered in response to the needs of the community were developed by lay members in the congregation out of a profound sense of ministry to others.  They did not originate in the leadership planning meetings nor were they undertaken by ministry experts.  This sincere "grass�roots" origin of these ministerial efforts, including youth groups like Alpha, is often lost to "church growth" experts who attempt to intentionally construct successful programs.  This realization even escaped the leadership of Chapel Hill Harvester,  in later years, as they attempted to duplicate and market their "secret formula" for church growth and successful ministries in "how to" conferences.


� The use of witnessing and other evangelistic activities as mechanisms of group commitment and reinforcement of a personal identity are prevalent in the research on religious groups.  Another example of the group witnessing method can be seen in the early efforts by Chuck Smith at Calvary Chapel (Balmer, 1989: 12-30).


� Wallis (1982a: 30) notes that early in the history of the Children of God David Berg was also affectionately known to his followers as "Uncle Dave."   Wallis suggests that this title for Berg denoted his ordinary human status rather than indicating his charismatic persona.  This is also true in part for Paulk’s identity, but the church’s extensive family network created a situation in which this identity became a powerful tool for obedience and submission. 


� More than anything the growth of Alpha confirmed Paulk’s status as a prophet and spiritual leader in his own mind.  He began to give "prophetic utterances" and to refer to himself as a prophet before a majority of the membership saw him in that role.  It is interesting that even in the earliest stages of Paulk’s developing charismatic identity these followers, his audience, play a critical role -- though at this point in time not an active, role-affirming one as will be seen later.  


� Johnson (1992:s5) discusses this tendency toward selecting a core of committed elite followers as an indication of the emergence of "two worlds" in a new religious movement.  These two worlds are the world of the followers and the world of the founder and the founder’s most intimate circle.  As will be seen this is exactly what happens.  Several researchers have pointed out similar dynamics in other new religious groups (Wallis, 1982; Weightman, 1983).


� The appearance of not just the minister, but also the "set"  (the sanctuary) and the "live studio audience" become significant and show the extent to which television draws the entire congregation into its synthetic, but public reality (Quebedeaux, 1982:70-71).  This ideal form which the electronic church embodies becomes the model by which  other congregations, both those televising services and those tuning in each week, pattern themselves or aspire to attain (Quebedeaux, 1982:70).   The image set by early televangelists of professional quality performers, smooth effortless operations, mesmerizing celebrity ministers, and picture perfect sets often unconsciously became the goal of many other congregations, including Chapel Hill Harvester Church (Hadden & Swann, 1981).


� Quebedeaux (1982:71, 117), Christians (1990) and others suggest that television exposure allows a religious leader to create the impression of even greater success than actually exists.  Much of the controversy surrounding televangelists such as Bakker, Robertson, and especially Falwell in the early 1980's was over the actual numbers of supporters each had.  The impression, and their own reports, greatly exaggerated their actual viewership (Hadden & Swann, 1982; Hadden & Shupe,1988).


� It is beyond the scope of this work to discuss the full history, audience and political and religious influence of the "electronic Church."  Many other works such as Hadden and Swann (1981), Hadden and Shupe (1988), Hoover (1988), Voskuil (1990), Hoover (1990), and Schultze  (1990) discuss this phenomenon in depth.


� Hadden & Swann (1981:51) discuss the February 1980 Arbitron ratings figures for the top ten religious programs.  It is interesting that the church-based shows rate much higher than do those of the talk show format.  At the same time, even among the congregation-oriented programs it was often the celebrity minister who was portrayed as the attraction.  None of the shows were known by the name of the churches these televangelists served. 


� This observation comes from interviews with former church administrators and business managers. No records of television expenditures or revenue exist from this period that I could find.  This type of budgetary records were not kept till later in the church’s history.  


� Christians (1990) discusses that television creates a "personality cult" around the central figure of a religious program.  Quebedeaux (1981) likewise identifies television as one of the sources of the rise of the cult of personality. Hoover (1988:222-227) argues that the television personalities like Robertson are "less important as individuals than they are as symbols," symbols of perceived power and credibility. 


� The Atlanta Journal writer of the article "The Alpha Imperative" commented on seeing license plates from many different counties (Thomas, 1980).  The 1991 questionnaire data from those members who joined during this period show that more of this group grew up in small villages, towns, and cities (56%) and moved more often in childhood (an average of 3 moves) than those filling out the questionnaire who came during other periods of the church’s history.


� Numerous former Alpha members confirmed the general characteristics of new members who came during this time as identified by the survey.  This survey sample is a highly selective population and is primarily meant for comparative purposes with figures from other church periods.  The sample from this period over represented the African Americans and older persons who came during this time.  It might be significant that these two groups stayed at the church and filled out the survey, when many of the younger white participants either left the church or chose not to fill out the questionnaire.


� Several articles in the Atlanta Journal and Constitution (3/12/78:1b,5b; 4/1/79:9b) noted that the area to the northwest of the church had the most home foreclosures in nation and was struggling with a "big image problem".  The census tract data where the church property was located showed that in 1970 the African American population was slightly less than 2% whereas in 1980 Blacks accounted for 33% of the area population.  An even more striking racial shift could be seen in the census tract immediately  west of the church, where the African American population jumped from 6.3% in 1970 to 76.9% in 1980.  This pattern was repeated for most of those tracts north and west of the church, whereas those to the east and south experienced almost no racial change during this decade. 


� This was an unique sermon in that it contained a large number of references to race.  Throughout this period, until 1985, content analysis of random sermons showed that Paulk mentioned race an average of only .6 times per sermon.  From 1985 to 1991, the frequency increased to an average of 3 times per sermon.  See the Appendix B-29 graph of Paulk’s racial comments per sermon for each of  the church’s time periods.  


� Paul Walker participated in the significant gathering of Charismatic Christians at Kansas City in 1977 as several Atlanta Constitution articles made clear to the city (Murray, 1977a,b,c).  Several other points of similarity can be seen between him and Paulk.  He, too, received his degree from Candler, had an influential father in the Church of God, and moved his church to the suburbs.


� Paulk's use of derogatory comments about other churches rose to 5.7 times per sermon, while his comments about "the world"  tripled from the previous historical period (to 7.6). See Appendix B-20 and B-19. 


� This is a similar criticism to the one made by Baptist televangelist James Robison just minutes prior to Ronald Reagan addressed a large gathering of conservative Christians at the National Affairs Briefing held in Dallas in August 1980 (Hadden & Swann, 1981: 132).  Other Christian leaders known to Paulk such as Tommy Reid and John Gimenez had also adopted this middle of the road nonpartisan stance (Barron, 1992: 84-85).


� See the graphs in Appendix B for Paulk's references to several ideas which indicate the expressive and spiritually charged nature of the service.  In addition to B-6 showing Paulk's times of praise, B-5 and B-7 record his use of spirituality and spiritual authority, B-13 and B-14 show references to spirit baptism and the gifts, and B-15 and B-16 indicate how often he referred to the gifts of healing and discernment during this time.  


� In a conservative Christian atmosphere which was at least aware of the Moral Majority’s activities, Paulk’s call for action in the public sphere would sound quite familiar.  The church still held a premillennial view of the end times, but as mentioned above Paulk down-played the "escapist" tendency often connected to this doctrine.  Furthermore, the "harvester" image at the root of the church’s narrative implied a "this-worldly" activism.  Within another year or two, the postmillennialist views of the Christian Reconstructionists would merge with this weak premillennialism (Barron, 1992). 


� It was also one of the traits that earned him the theological condemnation of an official Assemblies of God study group in 1987 (Steinberg et al., 1987; Barron, 1992).


� Paulk's references to unity were over 4 times greater than the previous periods, from an average of 4 to 18.3 references per sermon.  See the graph in Appendix B-25.


� These themes of Jesus Christ's imminent return,  the need for complete unity and perfection of the Church, and the church’s active involvement in the world were merged into Paulk's goal of "demonstrating the Kingdom of God on earth."  The Restorationists argued that Jesus would only return for a "perfected" church, "a Bride without spot or wrinkle."   Christ would not return as long as the "Church Universal" was wrought with strife, torn by dissension, split by denominational differences, and remained powerless and ineffective.  In other words, the Church had to "get its act together" before Jesus would come again.  This idea is expressed to different degrees in Paulk (1984a, 1986), Hamon (1981), and Iverson (1975).   This idea is discussed critically in Barron (1992) and Nation (1990).


� It is unknown whether certain ideas of other writers contributed to Paulk’s understanding of the Kingdom. One indication that he might have known of other’s writings on the subject can be seen in the first sermon he preached on the Kingdom.  Toward the end of this sermon he states, "God has brought Chapel Hill to a peculiar place.  I’m sure we are not the only ones across the land but God is making some revelations in these last days" (2/12/78).  This theology, now known as "Kingdom Theology" and "Kingdom Now Theology," has become his "trademark" theological orientation with him as its preeminent voice.  This theology can be seen in the writings of several other Christian figures including Reid (1988) and Gimenez (Barron, 1992).  Clearly aspects of this theology were present in the Latter Rain doctrines (Nation, 1990; Riss, 1987).  Hamon (1981) also highlights some very similar  themes.  I do not know if he and Paulk ever discussed these ideas in the late 1970's.  Hamon made a trip from his home in Florida to Atlanta in 1978 where he claims to have received a "prophetic utterance" telling him to write his book (Hamon, 1981: 6).   These ideas about the Kingdom do not show up in Paulk's preaching at all before 1978 and then only sporadically until 1980.  





� Even though Paulk preached this powerful sermon on the kingdom, and many others during this time especially in 1980 (See Appendix B-8).  Yet not one single person interviewed recalled that Paulk preached his "kingdom theology" this early in the church’s history.  Everyone "remembered" his emphasis on the kingdom beginning around mid 1981 or early 1982.


� Darrand and Shupe (1983) suggest that the Latter Rain concept of "Tabernacle" was used for the similar purposes of creating structures of social control, ensuring unity, and promoting obedience.  


� Paulk's shift to a more revolutionary language of "dominion" was strongly influenced by the Christian Reconstructionists.  They are a loose affiliation of scholars whose writings express the idea of restructuring all of society in relation to Biblical law literally interpreted.  See Barron (1992) for an excellent description of this group and Paulk’s similarities with this movement.  Paulk read the books of several Reconstructionist leaders.  These books and others were sold in the church bookstore, and many of the authors including several based in Atlanta were asked to speak at various church functions. 


� In the published books about his Kingdom Theology, Paulk seldom identified the context in which they were to be interpreted.  These comments could, therefore, be read from a number of equally�valid perspectives.  Most often when they were read from the perspective of an "orthodox" Pentecostal or Conservative Evangelical doctrinal stance they were judged lacking (See Chapter Eight's discussion).  Bruce Barron's experience with Paulk exemplifies this dynamic. He comments in a footnote of his book, "Before my visit to CHHC...I submitted a summary of Paulk's theology, based on five of his books, for his examination.  To my surprise, on point after point he disavowed the teaching I had attributed to him, even though I had carefully documented my work" (1992: 206�207).  Also see Barron's discussion of these contextual problems on pages 119�121 of his work.  Paulk often argued that when he was quoted "in context" his views would not be seen as heretical nor did he ever intend to be unorthodox.  This judgement will be left for those concerned with Christian orthodoxy; however, these comments do indicate once again that to understand Paulk one must identify the referent context in order to perceive the "actual” meaning of his words and ideas.  As I stated in the first chapter, my concern is less with Paulk's orthodoxy than with the way his ideas were embodied in the culture of the congregation.





